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INTEGRITY PARTNERSHIP FORM

Does your parish, congregation,
or organization share Integrity's

vision? If so, we urge you support
our ministry by becoming a corpo-

rate partner. Partners receive:

+ a subscription to the
Voice of Integrity

+ a partnership certificate
suitable for display, and

« a listing on Integrity's web site
and in the Voice of Integrity
(Both are a great way to
announce that you are
welcoming to GLBT folk!)

Since the last issue, these
congregations and organizations
have become partners:

St. Thomas Episcopal Church
2201 Dexter St.

Denver, CO 80207-3756

(303) 388-4395

saintthomas 1@msn.com

Name of Congregation/Organization

Contact Person (for Integrity use only)

Address

Telephone

E-mail

Web Page

Level of Support

Signature of senior clergy person

WINTER 2003

[] $75 (min)

St. Paul’s Episcopal Church
200 Main St.

Chatham, NJ 07928
973-635-8085
stpaulsepisc@earthlink.net
www.stpaulschatham.org

St. Timothy’s Episcopal Church
3601 Alabama Ave SE
Washington, DC 20020-2425
202-582-7740
saintimothys@aol.com
www.sainttims.net

St. Gregory of Nyssa
500 De Haro St.

San Francisco, CA 94107
415-255-8100
office@saintgregorys.org
Www.saintgregorys.org

Church of the Advent
of Christ the King

162 Hickory St.

San Francisco, CA 94102

415-431-0454

rector@advent-sf.org

www.advent-sf.org

Church of the Holy Apostles
296 Ninth Ave. at 28th St.
New York, NY 10001

(212) 807-6799
info@holyapostlesnyc.org
www.holyapostlesnyc.org

[ ] $250 [] $500

The Parish of St. Clement
1515 Wilder St.

Honolulu, HI 96822
808-955-7745
stclem@lava.net
www.stclem.org

St. Stephen’s Episcopal Church
120 21st Avenue North

Fargo, ND 58102

701-232-2076
www.stspehens-fargo.org

Trinity Episcopal Church
234 Spring Garden St.
Easton, PA 18042
610-253-0792
trinityeaston@enter.net
www.trinityeaston.org

Christ Episcopal Church

74 Park Ave.

Glen Ridge, NJ 07028
973-743-5911
ccinbg@juno.com
www.christchurchepiscopal.org

St. Mark's Parish

539 Kapahulu Ave.
Honolulu, HI 96815
(808) 732-2333
stmarks001@hawaii.rr.com

Thanks for your support! For
a complete list of partners, visit
www.integrityusa.org/partners.

'] $1000 []Other

Mail this form, along with you your check made payable to “Integrity” to:
INTEGRITY PARTNERS, 1718 M Street NW, PMB 148, Washington, DC 20036.
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INTEGRITY’S MISSION IS TO BE A WITNESS OF LESBIAN, GAY, BISEXUAL AND
TRANSGENDER PERSONS IN THE EPISCOPAL CHURCH AND TO THE WORLD.

Contact Info

General Address:
1718 M Street, NW
PMB 148

Washington, DC 20036

Memberships/Donations:

PO Box 1246

Bayonne, NJ 07002-6246
Information:
800-464-9498 (phone)
www.integrityusa.org

Integrity board
of directors

President:

The Rev. Michael W. Hopkins
Secretary:

The Rev. Cynthia Gilliatt
Treasurer: Frank Dowd
Regional Vice Presidents:
John Clinton Bradley,

The Rev. David Tarbet,

Bruce Mason, Bruce Colburn
Director of Development:
Jack Finlaw

Director of Programs:
The Rev. Elizabeth Kaeton

Director of Communications:

The Rev. Susan Russell
Executive Secretary:
Douglas Ball
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Publisher: The Integrity

Board of Directors

Editor: Douglas Ball
Contributing Writers:

Bill Countryman, John Clinton
Bradley, The Rt. Rev. John
Bryson Chane, David Gary, Patti
O'Kane, The Rev. Susan Russell
and Julie A. Wortman

Design: DKG Creative
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by Doug Ball

JOYOUS EPIPHANY AND
HAPPY NEW YEAR!

As you can tell by picking this
magazine up, this issue is one of
the largest, if not the largest, that
Integrity has compiled in recent
years. And there is good reason for

National Board
Meeting
Debriefing

by John Clinton Bradley

National Integrity's Board of
Directors held its semiannual
meeting on 7 November 2002

in St. Louis, Missouri— just before
the Claiming the Blessing confer-
ence. Below are the highlights
from the meeting.

Secretary Cynthia Gilliatt presented
the minutes from the April 2002
meeting. They were approved with
minor corrections. They are found
at www.integrityusa.org/minutes.

President Michael Hopkins report-
ed on his visit last summer to
Uganda and the status of Integrity
Uganda. Three members have
been arrested in recent months
and Integrity USA has assisted
them with legal expenses.
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that; this issue covers the highlights
of the Claiming the Blessing confer-
ence held in St. Louis on November
7,8 and 9, 2002. Included are
inspiring and thoughtful speeches,
sermons, and conference addresses
along with the full text of the
Theology Statement in first draft
form. We have tried to bring to you
as many pictures as possible so that
you can see and perhaps feel the
energy of this event.

Hopefully, you will read these arti-
cles and be compelled to call or
e-mail Susan Russell, Executive
Director of Claiming the Blessing,
asking how you can assist personal-
ly or in your Integrity chapter, church
parish or diocese on this particular
journey to General Convention in

President Michael Hopkins rep-
orted on Integrity’s participation
in Claiming the Blessing (CTB)
and plans for the upcoming
General Convention. Integrity
pledged to raise $50,000 for joint
Integrity/CTB efforts at General
Convention. The focus will be on
gaining approval to develop a
same-sex blessing rite. Integrity’s
contingent will be somewhat
smaller than in the past. A letter
soliciting volunteers will be mailed
in the near future. The Integrity
Eucharist will be on Thursday, 31
July, 7:00 p.m., at the Cathedral
of St. Mark in Minneapolis.

Mr. Jack Finlaw was reappointed
Director of Development. The Rev.
Elizabeth Kaeton was reappointed
Director of Programs. The Rev.
Susan Russell was reappointed
Director of Communications.

No one has yet volunteered to fill
the vacancy for Midwest Regional
Vice President. Nominations

Minneapolis this summer. This
collaborative effort that includes
Integrity’s initiation and ongoing
support needs every member’s
participation to be successful.

PLEASE ACCEPT OUR APOLOGIES!

On behalf of the Director of
Communications and myself, the
staff of the Voice of Integrity wishes
to apologize to Dr. John C. Graves, a
member of Integrity/Fort Lauderdale
for referring to his demise mistaken-
ly and for referring too cavalierly to
his personal finances in a Bulletin
Board article of the summer/fall
2002 issue of the Voice.

Dr. Graves indeed is alive and an
active member of his chapter.

may be sent to:
president@integrityusa.org.

Treasurer Frank Dowd reported
on the organization’s financial
status. Current assets were
approximately $19,000. Year-to-
date income was about $81,000.
Year-to-date expenses were
approximately $96,000. The
year-to-date deficit was about
$15,000, primarily due to unbud-
geted Integrity Uganda expenses.

CTB Conference
Newsletter

by Susan Russell

Grace to you and peace, and best
wishes for a most joyful Season of
Epiphany! I write to you today, on
the Feast of the Epiphany, to bring
you up-to-date on the work of
Claiming the Blessing, as we con-
tinue the good work begun at our
continued on page 28
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A budget for 2003 approved. This
included projected income of
approximately $178,000 and pro-

jected expenses of about $176,000.

Director of Development Jack
Finlaw reported on Integrity and
CTB fundraising efforts. A series
of appeal letters, leading up to
General Convention, are in

progress. Chapters and networks
will also be asked to host a
fundraising event.

The status of Integrity Lightspeed
(an unofficial Internet news and
discussion list for Integrity mem-
bers) was discussed. The consen-
sus was to advertise for new lis-
towner, post the Terms of

WINTER 2003

Subscription monthly, and limit
individual subscribers to three
messages per day.

Southeast Regional Vice President
John Clinton Bradley reported that
there were currently 27 Diocesan
Networks, three Congregational
Circles, and 46 Partners.

The status of all chapters was reviewed. The following actions were taken:

City Chapter Action

Boulder Extended in-formation status
Brooklyn Extended in-formation status
Chicago Chicago—first reading to decertify
Dallas Reading to decertify

Ft. Lauderale

Certified as a full chapter

Jacksonville Decertified

Meridian Certified as a full chapter
New Jersey Extended in-formation status
Northeast Ohio Fiirst reading to decertify
Palm Beach Extended in-formation status
Rhode Island Decertified

South Central Kansas

Certified as a full chapter

St. Michael's

Extended in-formation status

Tampa Bay

First reading to decertify

Treasure Valley

Extended in-formation status

Utah

Extended in-formation status

Wilmington

Extended in-formation status

VOICE OF INTEGRITY
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Susan Russell’s
Address

Proper 24C

November 8, 2002, Christ
Church Cathedral, St. Louis,
Susan Russell

Genesis 32:3-8,22-30; 2
Timothy 3:14-4:5; Luke 18: 1-8

May the words of my mouth and
the meditations of all our hearts

be acceptable to you, O God, our
strength and our sustainer. Amen.

We are a persistent people...
and we belong to a most persist-
ent God. Our mother is the per-
sistent widow who returned to
the judge again and again until
she received justice. Our father is
the patriarch who wrestled the
whole night long and declared,
as day was breaking “I will not let
you go until you bless me." Our
brother is Timothy who sends us
this morning his words of
encouragement down through
the centuries: “proclaim the mes-
sage, be persistent whether the
time is favorable or unfavorable!

Our God is the one who formed
us in our mother's womb... who
knew us before we were born to
be fearfully and wonderfully
made. This is the God who has
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persistently called us to return to
that wholeness intended for all
people in creation: "Again and
again you called us to return.
Through prophets and sages you
revealed your righteous Law. And
in the fullness of time you sent
Jesus, born of a woman, to fulfill
your Law, to open for us the way
of freedom and peace!

We are here today because we
have each and every one of us in
some way or the other glimpsed
that way of freedom and

peace... have claimed the bless-
ing of belonging to this persistent
God... have experienced the love
of the God who loved us enough
to become one of us... and have
been changed by it.

Yes, | said “changed” It's a “red
flag” word, isn't it? A word being
used and abused by those who
advocate what they call “Change
Therapy!" Well, I'm here to tell that |
have my own witness in that
regard. God's Love Changed Me...
and the Episcopal Church helped.
God's love changed and continues
to change me in ways most effec-
tively described in this song |
learned on a Cursillo weekend:

1 will change your name
You shall no longer be called
Wounded
Outcast
Lonely or Afraid.

1 will change your name
Your new name shall be
Joyfulness
Confidence
Overcoming One
Faithfulness
Friend of God
One Who Seeks My Face

Our persistent God does indeed
seek to change us... but the
change God desires for us is not
our sexual orientation but our theo-
logical orientation. It's not our gen-
der identity but our spiritual identity.
That is the Good News we gather
to celebrate today in St. Louis... the
blessing we claim as members of
the Body of Christ. That is the
Good News we will take back to
our congregations and our dioceses
as we go about this work we have
been given to do.

To do it we must be a persistent
people indeed. The battle in front
of us is over the blessing of
unions... but the war is being
waged over nothing less than the
inclusive Gospel of our Risen Lord.
Our struggle is with those voices,
historically louder than ours, who
have claimed the prerogative of
offering their version of “Christian
Values” for all of us. If we're going
to respond to the call we've been
given, we can no longer let those
voices be the ones the culture is
hearing as representing
Christianity. We must stand up,
must speak out, must WITNESS to
Gospel: the Good News of God in
Christ that is meant for all people.

Benedictine Joan Chittister has
written: We are each called to go
through life reclaiming the planet
an inch at a time until the Garden
of Eden grows green again. The
inch in front of us right now is
securing the approval of liturgies
for the blessing of same sex
unions... the “Eighth Resolve”
which failed by such a narrow
margin when we met in Denver
for General Convention 2000.

| believe we will be successful in
that effort... and our work together
this weekend will go a long way

continued on the next page
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toward securing that goal. But an
inch is not the planet, a battle is

“Just As | Am"— and they told me
that meant me and | believed
them. | found a diocese where
when | came out | met with my
bishop and he asked me two
questions: “How can | help?”
and “How are your boys?"... and
told me that everything would
be OK: and | believed him. In so
many ways and in so many
places we are being the change
we wish to see— and yet God is
not finished with us yet.

God is clearly not finished with
us yet, but we stand today on
rare and holy ground. That “har-
vest is plentiful but the laborers
are few” part— that's us: the
laborers. And we are few indeed
in contrast to the multitudes out
there at this very moment having
no idea there is a place they
could come and sing “Just As |
Am” without worrying that if
anyone knew who they were,
they'd be outcast.

A Message to
the Church

by The Rev. Michael W. Hopkins

First given at the Claiming the
Blessing Conference, St. Louis,
Missouri, November 8, 2002

When | hold up a new baby in front
of the congregation and ask, “Will
you support this person in her life in
Christ" the congregation answers,
"WE WILL" And just for the record,
I've checked. There's no * there
with a qualifier: “Unless she tumns
out to be a lesbian”

Nowhere is it written, “Certain
limitations apply”” No disclaimer

in the baptismal covenant saying
“in the event the candidate is deter-
mined to be gay or lesbian, bisexu-
al or transgendered the above offer
is null and void!" What we have to
offer is the amazing grace of God's
love available to all... the empow-
erment of Christian community in
action... the sustenance of the holy
food and new and unending life...
food for the journey we will soon
gather around this altar to share.

That's the Gospel we have to pro-
dlaim... the Good News we have to
tell a hungry world starving for it. We
have “food enough” in this Church
for everyone yeaming to be fed. We
have love enough and blessings

Why are we here?

We are here to be clear. We

are here to be transparent. We
are here to witness. We are here
because the grace of our Lord
Jesus Christ, the love of God,
and the communion of the Holy
Spirit compel us to be here.

We are here because we love
the Church.

This morning | want to speak a
few words to the Church at large
and, in particular, certain portions
of it who wonder if this
Conference is such a good idea.
My purpose is to be crystal clear
and utterly transparent.
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enough and pews enough... what
we need is chutzpah enough to
both dlaim it and proclaim it... and
then to go about the work of invit-
ing others to “come and see!” If we
can get about that work together,
the 20/20 vision of doubling the
size of the Episcopal Church in 20
years will be as simple as feeding
five thousand (besides women and
children) with five loaves and two
fish. At least it will “with God's help!’

Yes, there are those like the disci-
ples at that famous feeding who
say, “Send them away... we don't
have enough”... but that my broth-
ers and sisters is not the message
of the Gospel we claim. The God
who gave us food enough in the
wildemess has given us blessings
enough to share. The Savior who
fed the hoards with a handful calls
us to follow him and do the same.
And the Spirit who dwells within us
will sustain us as we go.

For we belong to a persistent
God. And we are a VERY
persistent people!

First to the Church in general:

We are absolutely committed to
this Church and we are absolutely
committed to the continuance of
as broad a diversity—including
theological—as is possible for us
to maintain together.

This commitment is, in part, a com-
mitment to continued messiness
and frustration. We understand this
to be true even if the General
Convention passes the resolution
that we are advocating, to formulate
a Book of Occasional Services rite
for the blessing of faithful, monoga-
mous unions other than heterosexu-
al marriage. We know and accept
that such a rite will not be used or
continued on page 22
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The General Convention

“| will bless you so that you will
be a blessing

— GENESIS 122

The General Convention of the U.S.
Episcopal Church resolved in 1976
that "homosexual persons are chil-
dren of God who have a full and
equal claim with all other persons
upon the love, acceptance and pas-
toral concemn and care of the
Church” Since that time great
strides toward realizing that “full
and equal” claim have been taken.

But although there are a growing
number of places in the church
where lesbian, gay, bisexual and
transgender (Igbt) persons are wel-
comed, affirmed in their ministries
and blessed in their committed rela-
tionships, there are many more
places where Igbt people are still
not fully included in the life of the
church. A coalition of leading Igbt
justice organizations in the Episcopal
Church— Integrity, Beyond Inclusion
and diocesan Oasis ministries—
along with numerous individuals,
is seeking to claim that blessing of
full inclusion for all persons who
for whatever reason are currently
unable to marry. Called “Claiming
the Blessing” (www.claimingthebl-
essing.org), this partnership has
committed itself to obtaining
approval at the 2003 General
Convention of a liturgical rite of
blessing, which celebrates the
holy love in a faithful sexual rela-
tionship, enabling couples in
these relationships to see in each
other the image of God.

“Blessing" is perhaps the most con-
troversial word in the church’s con-

sideration of the treatment of same-
sex households in its midst.

On Friday afternoon, workshops were held.  In one workshop, Michael Hopkins and the Rev.
Elizabeth Kaeton, Integrity's Director of Programs, discussed the theological paper in greater depth.

Because of this fact, we must
take great care to be precise
about what we mean when we
use the word. The following are
the building blocks for a theology
of blessing: Creation, Covenant,
Grace and Sacrament.

Creation itself is the fundamental
act of blessing. Creation is a
blessing (gift) to humankind
from God and humankind bless-
es (gives thanks to or praises)
God in return. The Hebrew word
for “blessing,” barak, means at its
core the awesome power of life
itself. A fundamental claim of the
Bible in regard to creation is that
there is enough, in fact an abun-
dance, of creation, and therefore
of blessing, to go around.

"Blessing” is a covenantal, relational
word. It describes the results of the
hallowed, right, just relationship
between God and human-kind.
Blessing is what happens when
God and humankind live in
covenant. It is important to rem-
ember here that the relationships
between human beings and the
relationship between God and

human beings cannot be separated.

“Blessing” and “justice” are insepa-

rable biblical concepts.

When we ask for God's blessing,
we are asking for God's presence
and favor. In Christian terms this
favor is what we call “grace,” God's
disposition toward us that is not
dependent upon our merit, but is a
sure and certain gift to the believer
in the life, death and resurrection
of Jesus Christ. In our tradition, the
sacraments are the primary ways
the grace/blessing of God is
communicated to us (“a sure
and certain means,” BCP, p.
857). The two “great” sacra-
ments “given by Christ” (BCP, p.
858) are Baptism and Eucharist.
In them we see the two funda-
mental aspects of blessing: the
blessing of life from God and the
blessing of God for that life.

Five other rites are traditionally
known as sacraments, but they are
dependent for their meaning on
the two sacraments and are not
“necessary for all persons.” A
whole host of other actions in
the life of the church, and of
individual Christians, are “sacra-
mental” in nature, i.e., they medi-
ate the grace/blessing of God

continued on next page
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“’Blessing’ and ‘justice’ are

inseparable biblical concepts.”

and cause us to give thanks and
praise/blessing to God.

In our tradition, priests and bishops
have the authority to pronounce
God's blessing within the communi-
ty of faith. They do so not by their
own power, but as instruments of
the grace (blessing) of God within
the church. Their authority to bless,
too, finds its meaning in the two
great sacraments.

When the church chooses “to bless”
something it is declaring that this
particular person or persons or thing
is a gift/blessing from God and
his/her/its/their purpose is to live

in (or, in the case of things, to assist
in) covenanted relationship with
God (and with all creation), i.e., to
bless God in retumn.

To bless the relationship between
two men or two women is to do
this very thing: to declare that this
relationship is a blessing from God
and that its purpose is to bless God,
both within the context of the com-
munity of faith. If the church
believes that same-sex relationships
show forth God's blessing when
they are lived in fidelity, mutuality
and unconditional love, then this
blessing must be owned and cele-
brated and supported in the com-
munity of faith.

Clearing up some questions:

Just what are we blessing when we
bless a same-sex relationship? We
are blessing the persons in relation-
ship to one another and the world
in which they live. We are blessing
the ongoing promise of fidelity and
mutuality. We are neither blessing
orientation or “lifestyle,” nor blessing

particular sexual behaviors.
"Orientation” and “lifestyle” are the-
oretical constructs that cannot possi-
bly be descriptive of any couple’s
commitment to one another. And
every couple works out their own
sexual behaviors that sustain and
enhance their commitment. We
don't prescribe that behavior,
whether the couple is heterosexual
or homosexual, except to say that it
must be within the context of mutu-
ality and fidelity.

Isn't marriage and same-sex bless-
ing the same thing? That they are
similar is obvious, as is taking
monastic vows, i.e., blessing a
vocation to (among other things)
celibacy. Each (marriage, blessing
unions, monastic vows) grounds
a relationship that includes sexual
expression in public covenant
which gives them “a reality not
dependent on the contingent
thoughts and feelings of the peo-
ple involved” and “a certain free-
dom to ‘take time' to mature and
become as profoundly nurturing
as they can” (Rowan Williams,
The Body’s Grace, p. 63). The
question remains as to whether
“marriage” is appropriately defined
as the covenant relationship
between a man and a woman
only, as is the church'’s long tradi-
tion. The church must continue to
wrestle with this issue. To wait
until it is solved, however, in order
to celebrate the blessing of a faith-
ful same-sex relationship is pas-
torally irresponsible and theologi-
cally unnecessary.

Is same-sex blessing a sacrament?
We can say it is sacramental. Strictly
speaking, in our tradition there are
only two sacraments (Baptism and
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Eucharist). Five other rites are com-
monly referred to as sacraments
because of the church’s long expe-
rience of them. But in a sacramen-
tal understanding of creation, every-
thing in creation has the potential
to be sacramental— to mediate the
presence/blessing of God. Priests
and bishops “pronounce” blessing

continued on page 27
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Our Selves, Our Souls and
Bodies: Sexudlity and the
Household of God, Charles
Hefling, ed. (Cowley, 1996).

Theology and Sexuality:
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Readings, ed. Eugene F. Rogers,
Jr. (Blackwell, 2002).

For Fidelity: How Intimacy
and Commitment Enrich Our
Lives, Catherine M. Wallace
(Vintage, 1998).
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Elizabeth A. Say and Mark R.
Kowalewski (Pilgrim, 1998).

Christian Households: The
Sanctification of Nearness,
Thomas F. Breidenthal
(Cowley, 1997).

Homosexuality and Christian
Faith, Walter Wink, ed.
(Augsburg Fortress, 1999).

Gifted by Otherness: Gay and
Lesbian Christians in the Church,
L. William Countryman and M.R.
Ritley (Morehouse, 2001).

Dirt, Greed and Sex: Sexual Ethics
in the New Testament and Their
Implications for Today, L. William
Countryman (Fortress, 1988).

Permanent, Faithful, Stable:
Christian Samesex Partnerships,
Jeffrey John (Affirming
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Sexuality and the Black Church:
A Womanist Perspective, Kelly
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This list was prepared by
Michael Hopkins of the Claiming
the Blessing coalition.
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The Gospel vs. Scripture?

Biblical theology and the debate
about rites of blessing: An inter-
view with Walter Brueggemann

by Julie A. Wortman

Julie A. Wortman, editor/publisher
of The Witness magazine, inter-
viewed Old Testament scholar
Walter Brueggemann to get his
perspective on the controversial
issue of whether churches should
approve rites of blessing for life-
long, committed relationships out-
side of marriage. At the Episcopal
Church’s 2000 General Conv-
ention, the bishops and deputies
approved legislation that recog-
nized that there are couples in
the church who are living outside
of marriage in lifelong committed
relationships and that such rela-
tionships, if they are marked by
“fidelity, monogamy, mutual affec-
tion and respect, careful, honest
communication and the holy love
which enables those in such rela-
tionships to see in each other the
image of God” and free of
“promiscuity, exploitation and abu-
siveness,” deserve the church’s
“support, encouragement and
pastoral care.” But after heated
debate they refused to include a
provision for the development of
rites that would express the
church’s support of “relationships
of mutuality and fidelity other
than marriage which mediate

the Grace of God.”

Walter Brueggemann is the
William Marcellus McPheeters
Professor of Old Testament at
Columbia Theological Seminary

in Decatur, Ga. He has been inter-
ested in the interpretive issues
that lie behind efforts at Old
Testament theology. This includes

the relation of the Old Testament
to the Christian canon, the
Christian history of doctrine,
Jewish-Christian interaction and
the cultural reality of pluralism. He
is the widely read author of many
books and articles, including
Theology of the Old Testament:
Testimony, Dispute, Advocacy
(Fortress Press, 1997) and Deep
Memory, Exuberant Hope:
Contested Truth in a Post-Christian
World, Patrick D. Miller, ed.
(Fortress Press, 2000).

Julie Wortman: The Episcopal
Church's 2003 General
Convention will be considering a
proposal that rites of blessing be
developed to support “relation-
ships of mutuality and fidelity
other than marriage which medi-
ate the Grace of God." When |
asked if you'd be willing to offer
your perspective on whether such
rites of blessing should be
approved, you said that you were
just an “exegete” and that maybe
we'd want to talk to someone with
a "larger horizon" on the issue.
What did you mean by that?

Walter Brueggemann: | just
think that after you do the Bible
stuff, there are people who know
the whole ethical tradition of the
church better than do I. The
arguments can't just be made
out of the biblical text as such,
but they have to be made in the
context of how the church has
handled the Bible in many other
ethical questions.

Julie Wortman: But I'm told your
views are views that the “movable
middle” takes seriously— maybe a
big reason is that you're a scholar
who writes accessibly, which many

scholars don't, but it seems likely
that it is also because you're a
biblical scholar whose social and
political views are grounded in
Scripture and ancient tradition. Is
it your experience that Scripture

is the chief authority for moderate
Christians, and is it the chief
authority for you?

Walter Brueggemann: The
answer to both of those questions
is, "Yes!" It is the chief authority for
moderates and it's the chief authori-
ty to me as long as one can qualify
that to say that it is the chief author-
ity when imaginatively construed in
a certain interpretive trajectory.

I incline to think that most people,
including the movable moderates,
probably make up their minds on
other grounds than the Bible, but
then they are uneasy if it collides
with the Bible or at least they have
an eagemness to be shown how it
is that the Bible coheres. | don't
think, on most of these contested
questions, that anybody— liberal or
conservative— really reads right out
of the Bible. | think we basically
bring hunches to the Bible that
arrive in all sorts of ways and then
we seek confirmation. And I think
that I'm articulate in helping peo-
ple make those connections with
the hunches they already have.

Julie Wortman: Do you think les-
bian, gay, bisexual and transgender
(Igbt) folks are sinners?

Walter Brueggemann: Yes, like
we all are. So | think that our sexu-
al interpersonal relationships are
enormously hazardous and they
are the place where we work out
our fears and our anxieties and we

continued on next page
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do that in many exploitative
ways. So | don't think that gays
and lesbians and so on are
exempt from the kind of tempta-
tions that all of us live with.

Julie Wortman: Is their struggle
for full inclusion in the life of the
church a justice struggle?

Walter Brueggemann: Yes.
Martin Luther King, Jr,, famously
said that the arc of history is bent
toward justice. And the parallel
statement that | want to make is
that the arc of the Gospel is bent
toward inclusiveness. And | think
that's a kind of elemental convic-
tion through which | then read the
text. | suspect a lot of people who
share this approach simply sort out
the parts of the text that are in the
service of inclusion and kind of put
aside the parts of the text that
move in the other direction.

Julie Wortman: And what do you
do with those other parts?

Walter Brueggemann: Well, |
think you have to take them seri-
ously. | think that it is clear that
much or all of the Bible is time-
bound and much of the Bible is fil-
tered through a rather heavy-duty
patriarchal ideology. What all of
us have to try to do is to sort out
what in that has an evangelical
future and what in that really is
organized against the Gospel. For
me, the conviction from Martin
Luther that you have to make a
distinction between the Gospel
and the Bible is a terribly impor-
tant one. Of course, what Luther
meant by the Gospel is whatever
Luther meant. And that's what we
all do, so there's a highly subjec-
tive dimension to that. But it's
very scary now in the church that
the Gospel is equated with the
Bible, so you get a kind of a bibli-

cism that is not noticeably
informed by the Gospel. And that
means that the relationship
between the Bible and the
Gospel is always going to be con-
tested and | suppose that's what
all our churches are doing—
they're contesting.

Julie Wortman: You've done a lot
of work on the Hebrew prophets.
What do you think we can learn
from the prophets about justice in
this particular issue of Igbt people
and their quest for justice?

Walter Brueggemann: As you
know the prophets are largely
focused on economic questions,
but | suppose that the way | would
transpose that is to say that the
prophets are concerned with the
way in which the powerful take
advantage of the vulnerable. When
you transpose that into these
questions, then obviously gays and
lesbians are the vulnerable and the
very loud heterosexual community
is as exploitative as any of the
people that the prophets critiqued.
Plus, on sexuality questions you
have this tremendous claim of
virtue and morality on the hetero-
sexual side, which of course
makes heterosexual ideology much
more heavy-handed.

Julie Wortman: Yeah. This makes
me think of an interview you did
with former Witness editor Jeanie
Wylie-Kellermann about four years
ago in which you said,

“The church has made a center-
piece of our worship how bad we
are!” It sort of connects with the
virtue thing. Can you say something
about that again?

Walter Brueggemann: That's a
judgment | make of my Calvinist
liturgics tradition. | never have that
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feeling in Episcopalianism— even
though there's a regular confes-
sion of sin, it doesn't seem as
weighty as a Calvinist confession
of sin. But | incline to think that
the weight of God's graciousness
readily overrides our guilt and
what we ought to talk about is
God's grace. The other conviction
| have is that, on the whole, |
don't think people are troubled
by guilt in our culture. | think they
are troubled by chaos. And there-
fore most of our talk about con-
fession and forgiveness is beside
the point. The reason that's
important to me is that | have the
deep conviction that the adrena-
line that gathers around the sexu-
ality issues is not really about
sexuality. It is about the unarticu-
lated sense people have that the
world is falling apart. The anxiety
about chaos is acute among us.
Obviously, 9/11 makes that
more so, but it was there before
that. The world the way we have
known it is passing away from
us and | believe that people
have taken the sexuality issue as
the place to draw a line and
take a stand, but it's not a line
or a stand about sexuality. It's
about the emotional sense that
the world is a very dangerous
place. Sexuality is, | think, one
way to talk about that. helping
people make those connections
with the hunches they already
have. and | suppose that's what
all our churches are doing—
they're contesting.

Julie Wortman: That opens up
for me something that | heard

Peter Gomes say recently about
young people at Harvard who
arehungry for a life of sacrifice
and service. Does that connect
with what you're talking about?

continued on next page
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Walter Brueggemann: | would
have some wonderment about
whether it's that clean and simple.
But people are becoming aware
that the recent practices of materi-
al consumption are simply
destructive for us and they do not
contribute to our humanness. And
the more people that know that,
the more encouraging it is.

Julie Wortman: What | was think-
ing is that the sexuality debate
seems so beside the point given
the church's call in these times.

Walter Brueggemann: Yeah.
Well, in my own [Presbyterian]
context, | have the sense that con-
tinuing to argue about sexuality is
almost a deliberate smoke screen
to keep from having to talk about
anything that gets at the real
issues in our own lives.

I think the issues are economic
and, you know, many of the great
liberals in my church don't want to
talk about economics. The reason
for that is many of us liberals are
also into consumption in a big way.
So this is something else you can
talk about without threatening them.

Julie Wortman: What's the
nature of blessing in the Old
Testament? How is it used there?

Walter Brueggemann: It's used
in a lot of ways, but | believe that
the primary meaning is that it is
the life force of creation that
makes abundance possible. If you
look at the recital of blessings, for
example, in Deuteronomy 28, it's
about very mundane material
matters. May your livestock pros-
per. May your bread rise. May
your corn grow. So | think it has
to do with abundance, productivi-
ty, the extravagances of the
material world. And a curse then,
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as in Deuteronomy 28, is that
the life force of vitality is with-
drawn from us and our future
just kind of shrivels up.

Julie Wortman: |s that different

from the way Jesus would use it

in the New Testament? Especially
thinking about the Beatitudes?

Walter Brueggemann: No, |
think the Beatitudes are exactly
that way when it says, you know,
blessed are the peacemakers.

| think this means the life force of
God's creative spirit is with people
who live that way. And that they are
destined for abundant well-being.
So when you talk about a ritual of
blessing, it is the church'’s sacra-
mental act of asserting that this
relationship will be a place in which
God's generativity is invested.

Julie Wortman: So why do you
think folks balk at the idea of
rites of blessing for same-sex
relationships that are free of
promisculity, exploitation and abu-
siveness and that are marked by
“fidelity, monogamy, mutual
affection, respect, careful honest
communication and the holy
love that enables those in such
at the Episcopal Church’s 2000
General Convention?

Walter Brueggemann: | think it's
very complex and it's about anxi-
ety and all of that, but in the light
of what | was saying, | think it's a
moralistic judgment that people
like this are not entitled to well-
being. And therefore for the
church to sacramentally guarantee
well-being for these people is an
unearned gift that falls outside the
moral calculus. Now in
Presbyterianism the question
that's sometimes put to theologi-
cal articulation is "too many peo-

G

ple are being saved!” You don't
want all these people saved.
That's called universalism. | think
it's the same calculus that is
articulated by Job's friends, that
only the obedient are entitled to
well-being. If these relationships
are understood to be an act of
disobedience, then the church
ought not to be asserting well-
being for them.

Julie Wortman: So there's a
logic to the balking?

Walter Brueggemann: | think it
is a logic. I think it's a logic that's
rooted in fear and it's rooted in
resentment. It is parallel to welfare
reform in which the undeserving
poor ought not to get food
stamps. Now, morality does mat-
ter and living obediently and
responsibly is important. But that
is always in tension with the other
claim we make that the very fact
that we exist as God's creatures
gives us some entitlements.

Julie Wortman: As a person who
bases what he thinks on Scripture,
what would you say the biblical
standards are for relationships?

Walter Brueggemann: \Well, |
think fidelity. It takes a lot of inter-
pretation, but it's basically to love
God and love neighbor. And the
first neighbor | suppose we love is
the one to whom we make these
holy vows. So that has to do with
relationships that are honorable
and just and faithful and reliable
and all that neat stuff. Then you
can argue out what all that
means. This is relational thinking.
But the sort of thinking that you
can establish out of the Book of
Leviticus, where so much of this
anti-same-sex blessing stance
comes from, involves a substantive
continued on next page
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material sense of contamination
that has nothing to do with rela-
tionships. To this way of thinking
there is a palpable poison that is
turned loose in the community
that must be resisted. People who
think this way cannot take into
account the relational dynamics
that we're trying to talk about. That
way of talking about physical con-
tamination is deeply rooted in the
Bible, though, which is a problem.

Julie Wortman: There are peo-
ple who say the situation of Igbt
people is analogous to that of the
canary in a coal mine.

Walter Brueggemann: |'ve said
that in the city homeless people
are the canaries, but | think that's
right about Igbt people. A general
principle is that whoever is the
most vulnerable is the canary.
That is, it is always the test case
about whether we are following
Jesus. And then if you extrapolate
to say that gays and lesbians are
the most vulnerable in this issue,
then they are indeed the canary.

(This interview first appeared
in the November 2002 issue
of The Witness magazine,
(www.thewitness.org.)

Eight Frequently Asked Questions
About Blessing Relationships

T How do we, as
Episcopalians, make
moral decisions? What is
the basis of our authority
to make such decisions?

Karl Barth once observed that
doing theology is much like the
attempt to paint a bird in flight.
That image is an apt one for
describing the way in which
Anglicans make moral decisions.
Wrestling with the Word of the liv-
ing God in the midst of the ever-
changing landscape of the human
scene makes it impossible to
write in stone an eternal formula-
tion for a moral code. In making
moral decisions, however, as
Anglicans, we always begin with
Scripture. We also look to what
the tradition of our faith has had
to say, being aware that both
Scripture and tradition have been
translated in the voice that was
inspired by God to speak a Word
of Truth to its own generation. We
carefully consider the impact of
archeological, scientific and
anthropological discoveries as well
as the insights from other theolog-
ical perspectives, including those
developed by people who live on
the margins of society. Anglican
moral decision-making also takes
seriously the human experience in
our time and place as an arena
for God's ongoing revelation in
the unfolding stories of our lives
of faith as children of God. This
often finds us in a messy, chaotic
predicament that seems antitheti-
cal to the desire of Christ for us
“to be one!” The exhortation of
Paul to the Church in Philippi may
bring us some guidance, “... work
out your own salvation with fear
and trembling, for God is at work
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in you, both to will and to work
for his good pleasure.” (2:12b-13)
In the words of a resolution from
the 1920 Lambeth Conference
(Resolution 9:VIII), “We believe
that for all, the truly equitable
approach to union is by way of
mutual deference to one anoth-
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er's consciences

2 How do Episcopalians
understand God’s Word
to be revealed through
Scripture? In light of that
understanding, how do
we deal with those pas-
sages of Scripture that
have historically been
used to label homosexual
relationships as sinful?

As Christians, we believe that “all
Scripture is inspired by God and is
useful for teaching, for reproof, for
correction, and for training in right-
eousness, so that everyone who
belongs to God may be proficient,
equipped for every good work”

(2 Timothy 3:16-17). We believe
these things about Scripture, but
we confess only one Word of
God: Jesus Christ, come in the
flesh (John 1:14). So we are care-
ful to focus on Christ, and we
note that immediately preceding
2 Timothy's oft-quoted sentence
about the usefulness of scripture,
2 Timothy's readers are urged to
learn not just from Paul's letters or
his teaching, but from his conduct,
aim in life, patience, love, and
steadfastness in persecution (2
Timothy 3:10-11).

We join in a tradition going back

to the writers of our Scriptures

themselves when we say that
continued on next page
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while Scripture is inspired, useful,
and authoritative, it is not the only
venue through which we experi-
ence the Spirit, grow in faith and
righteousness, and find authority.
We are held in interpretive com-
munities of those who taught us
not only what words mean, but
the context in which we should
read any particular set of words.
These interpretive communities
serve as a “cloud of witnesses”
as we read Scripture, but they
also kick up a lot of dust; thus,
we locate ultimate authority in
Christ rather than in any particular
interpretation of a text, and we
find ourselves called to use spiri-
tual discernment to listen for
Christ's voice amidst the cacopho-
ny of voices claiming to speak

in Christ's name.

Scripture itself provides some
insight into how Christians can
practice discernment, and while
Scripture may inform our discern-
ment, it calls upon us to consider
the example as well as the words
of Jesus and his apostles, and it
challenges us to imitate above all
the example of Jesus' self-giving
love. “From this we know the spir-
it of truth and the spirit of error,”
words which apply not just to
what precedes them in the text,
but to what follows them: that
"everyone who loves is born of
God and knows God,” while
"whoever does not love does not
know God, for God is love” (1
John 4:6-8). Sincere Christians
frequently differ in their opinion
of what conduct is most loving,
even as they frequently differ on
interpretation of biblical texts, but
we must keep in mind at all times
that our conduct toward each
other when we disagree bears
powerful witness to the spirit at
work among us: the extent to
which we bear witness in our life
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together to the Spirit who has
made us one Body, and especially
the extent to which we find ways
to honor those whom we per-
ceive as weaker in the faith, is the
extent to which we ourselves
serve as the ongoing revelation of
Christ, the Head of the Body of
Christ and the very Word of God
made flesh, to the world. We are
instructed in righteousness in this
regard by the combined witnesses
of Scripture, the example of apos-
tles and saints, and in the Spirit's
work in the saints today as we
gather in community, and we
believe this to be a solid
hermeneutical model for the
church as we seek to live into

our identity in Christ together.

3 What do we mean when
we talk about faithful rela-
tionships other than mar-
riage that show forth the
purposes and glory of God?

The 2000 General Convention,

in Resolution DO39s, offered the
foundation of a theology of holy
relationship that transcends sexual
orientation. It acknowledged with-
in the Body of Christ the presence
of life-long, committed relation-
ships other than marriage and
articulated the expectation that
such relationships be character-
ized by “the holy love which
enables those in such relation-
ships to see in each other the
image of God" Further, it declared
that we as a church “will provide
for them the prayerful support,
encouragement and pastoral care
necessary to live faithfully”
Whether or not we think of the
blessing of faithful relationships
other than marriage as “a sacra-
ment," D039 declares that such
relationships have the potential to
be sacramental, i.e., “show forth
the purposes and glory of God”

Faithful relationships which meet
the standards expressed in D039
are clearly signs of God's radical
grace, by which God in Christ
indiscriminately chooses to love
and save humankind, and there-
fore meet the theological and
pastoral criterion for blessing.

4 what does it mean for
the church to bless some-
thing or someone?

When the church chooses “to
bless” something it is declaring
that a particular person or persons
or thing is a gift/blessing from
God and his/her/its/their purpose
is to participate in covenanted
relationship with God and with

all creation, i.e., to bless God in
return. To bless such a relation-
ship—whether between a man
and a woman or between two
men or two women—is to do

this very thing: to declare that this
relationship is a blessing from
God and that its purpose is to
bless God, both within the context
of the community of faith (there-
fore in a supportive and account-
able context).

5 Yet it has been said that
blessing same-sex unions
“undermines marriage””
If we authorize this rite,
what message will we be
sending about sexual
morality and traditional
family values?

To affirm same-sex blessings does
not diminish the vocation of mar-
riage between men and women.
Rather, blessing same-sex unions
celebrates the diversity of creation
and the various ways Christians
create families. Moreover, as we
listen to one another, we will
find that we share many values,
continued on next page
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although they may be expressed
differently. Families are best
defined less by the characteris-
tics of their participants (e.g. a
man, woman and children), and
more by the quality of the rela-
tionships. Same-sex couples
work against the odds to create
families that may not look like
what has been called the tradi-
tional nuclear family, yet these
families may serve as sources
of support, nurture and love as
well. Our children will best be
served by learning the values
that emerge from significant,
committed human relationships
rather than specifically attaching
those values to marriage.

6 But isn't blessing a
relationship the same as
the Sacrament of Marriage?
Why will this rite go into
the Book of Occasional
Services and not the
Prayer Book?

Christian marriage is the loving,
committed relationship between
two people reflecting the love that
Christ has for the church. The love
between these partners serves as
an icon or a reminder to the
Christian community that the love
of God comes to us in the love of
another person. The term mar-
riage has historically referred to
the union of a man and a woman
and we do not propose to change
that definition. We do propose
raising up other forms of relation-
ship and family as signs of God's
love in the world. By blessing the
relationships of gay men and les-
bians, and others for whom mar-
riage is not available, the church
points to the manifold ways
Christians can form families,
including single people and men
and women who live in religious
communities. Because, however,

it is clear that the entire church is
not of a mind on these questions,
we are asking that such a rite be
placed in the Book of Occasional
Services and thus be clearly
optional for use.

7 Wil this rite cause schism
in the church? Will it cause
a split in the Episcopal
Church or threaten our rela-
tionship with the rest of the
Anglican Communion?

No one in the church wants
schism— even those who threaten
it. There is, therefore, no reason
for the authorization of a rite of
blessing to split the Episcopal
Church or the Anglican
Communion. In terms of the
Communion, member provinces
of the Anglican Communion have
always acted with “mutual defer-
ence,” as equal partners. In terms
of the Episcopal Church, dioceses
and even parishes have rarely
been forced to “toe the line” on
matters of conscience, except in
the instance of geographical
diocesan unity. A rite for the
blessing of a relationship
between two persons for whom
marriage is not available will not
be forced upon anyone. That is
why the request is for a rite to be
included in the Book of Occas-
ional Services, a set of authorized
but optional rites. While these
rites allow for the diversity of
practice in our church, they do
not bind others

to use those rites if in conscience
they do not wish to use them.
No one is or will be compelled
to bless same-sex unions in this
church, but the church must also
respect the theological judgment
of those who wish to bless these
relationships by providing such
rites for the use of the church. It
is true that many view this issue
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as fundamentally about the
authority of Scripture, and there-
fore, central. At most, however,
it is about the interpretation of
Scripture, and if how we interpret
Scripture is to split us apart, we
are in for splitting on a whole
host of issues. The larger ques-
tion is whether or not this issue
is so central to our common
faith so as to split us apart. The
answer is, "no!

8 Why now? Why the sense
of urgency to pass this
authorizing resolution
at this General Convention?
Aren’t there more impor-
tant issues that need
our attention?

The urgency is two-fold. It is
first of all pastoral. The church
has already recognized that com-
mitted relationships other than
marriage exist in the church and
that they can and should be
“characterized by fidelity,
monogamy, mutual affection and
respect, careful, honest communi-
cation, and the holy love which
enables those in such relation-
ships to see in each other the
image of God" (Resolution D039,
2000 General Convention). As
people of Common Prayer, since
we ack-nowledge these relation-
ships exist and we state that we
expect them to show forth the
glory of God, then a public rite to
celebrate that reality and support
that vocation is simply essential
to us. Second the urgency is the
mission of the church. We do
need desperately to move on to
other important issues and other
focuses demanding our energy.
We cannot do that while this issue
remains an unsettled source of
continued wrangling. The time to
move on for the sake of the
continued on next page
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mission of the church is now. The
way to move on is by claiming
the blessing of our Anglican her-
itage and, finding a middle way, a
via media, authorize rites for bless-
ings for inclusion in the Book of
Occasional Services as an option
for those who choose to employ
them and getting on with our bap-
tismal call to proclaim by word and
example the Good News of God in
Christ to all people.
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The Rt. Rev.
John Bryson
Chane’s Address

by The Rt. Rev. John Bryson
Chane, Bishop of Washington
November 9, 2002

Let us pray...

Most loving and gracious God, we
are gathered in St. Louis tonight to
really “Claim the Blessing"" This
would seem not to be such a diffi-
cult task given the truth that all of
your children are distinctly created
in your image and are equally pre-
cious in your sight. But the living
body of your son Jesus Christ, the
church here on earth has not been
of one mind in its discernment of
what that means.

We, as members of the Body of
Christ, have found ourselves too
often divided on who is really a
child of God and who is not...what
full initiation into the Body means
when we baptize...what Scripture
says or doesn't say about the place
of persons in the Christian commu-
nity who don't necessarily think or
act like us...and the rightful place
of gay, bisexual, transgender and
straight people in the full, sacramen-
tal life of Christ's Body, the Church.

But tonight you have brought us
together to do what we have
needed to do for a long time. Our
gathering tonight is a clear sign that
as your beloved children we must
with compassion, faithfulness, and
empathy continue to lovingly sup-
port the Episcopal Church in its
movement to heal the wounds
inflicted upon us all by our shame-
ful ignorance and inability to under-
standing the holy union of spiritual-
ity and human sexuality.

Most loving and gracious God, you
have called us together to affirm
the hard work of many who have
prepared liturgical and educational
resources that will allow your
Episcopal Church to move forward
and “Claim the Blessing” as it gath-
ers in Convention next summer in
Minneapolis. And for them we give
you thanks for their faithfulness

for working within the structures of
a church that too often has con-
demned what it has not been

able to understand.

And as we gather tonight in our
zeal, help us not to forget for full
inclusion those millions of souls in
other parts of our nation and the
world who are enslaved by pover-
ty, domestic violence, disease,
hunger, war, illiteracy, racism, sex-
ism, ageism, homelessness and
the unmanaged catastrophe of
AIDS...a pandemic that will in fact
soon decimate a whole generation
of souls in Africa and beyond with
a vengeance. As we reach out to
our Church for full inclusion and
reconciliation, help us also to reach
out with compassion and reconcili-
ation to those who have no voice
and no one to speak for them.

And finally, most gracious God,
help us who gather here tonight
along with the hundreds of thou-
sands who are with us in spirit but

not in body, to take the energy of
this moment and carry it, reincar-
nated as a bright flame, to every
corner of the Episcopal Church so
that its light will overcome the
darkness of fear, misunderstanding,
hard heartedness and an unwilling-
ness to change. May the light of
our time together tonight be truly
recognized as the buring flame of
the Holy Spirit, unleashed in the
name of Jesus to be a light that
will enlighten our Church, the
nation and world. And may the
words of Scripture read by that
light, remind us that there is noth-
ing that can ever separate any of
us from the unconditional love and
full acceptance of Jesus Christ.
Amen

Let me begin by saying how hon-
ored | am to be with all of you
tonight at this very important gath-
ering and how thankful I am for
the work of the Rev. Susan Russell,
the Rev. Michael Hopkins, Julie
Wortman, Louie Crew, Integrity,
Qasis and Beyond Inclusion, The
Witness magazine and the many
individual leaders of the
Episcopal Church who have
worked so hard to make this
conference happen. | bring you
greetings from Integrity
Washington, DC. | would be
remiss if | also did not acknowl-
edge my brothers and sisters
from Integrity San Diego,
California who cared for me and
my wife Karen during my years
as dean of St. Paul's Cathedral.

There is no question that we have
come a long way since Lambeth
defined homosexuality as incom-
patible with Holy Scripture. I hon-
estly believe that Lambeth caught
us all off guard and also had an
imposing effect on the work of the
Standing Commission on Liturgy
continued on next page
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and Music, formed in 1997 by the
Episcopal Church meeting in
Convention in Philadelphia. You
may recall that General Convention
asked that the Standing
Commission study the theological
aspects of committed same-sex
couples and was asked to issue a
report including appropriate “next
steps” to be taken prior to the
Convention of 2000 to be held in
Denver. It was the mood of
Convention back in 1997 that that
because of the debate on the floor
by both Houses that something of
substance could be brought to
Denver by the Commission that
could empower the Church to
move beyond its state of inertia on
issues pertaining to human sexuali-
ty. That was somewhat wishful
thinking! As one member of the
Commission was quoted as saying,
"When we simply cannot agree
that one view compels the alle-
giance of all faithful people, the
reverently ignorant thing to do is
either to abstain altogether from
making a decision or else allow
dioceses to find their own way in
the matter and only much later, if
ever, come to some general agree-
ment” The member also went on
to say that, “The principle alterna-
tive seems to be schism, which
many an ancient Christian believed
to be a state far worse than heresy
or ignorance!

The report placed the responsibility
for dialogue back into the mix of
each individual diocese and that
presented a problem for bishops
and dioceses that really didn't want
to engage in such dialogue. So dia-
logue has to date been exceptional
in some places and not so excep-
tional or non-existent in others. But
let's be clear and set the record
straight; had open, honest, consis-
tent dialogue, study and debate
been the norm within the

Episcopal Church over the last 25
years in dealing compassionately,
biblically, pastorally and theological-
ly with issues of human sexuality,
then | believe we probably would
not be meeting here tonight in
preparation for Minneapolis in
2003. In many ways the Episcopal
Church has been guilty of one of
humanities greatest crimes. . .the
crime of silence.

As priest and bishop, | am drawn
always to the sacrament of Holy
Baptism when thinking, working,
and praying for the full inclusion of
all persons into the life of the
Episcopal Church. If we as a
Church mean what we say about
the Sacrament of Holy Baptism,
then we need to get beyond the
point of confessing what we
believe to be the sins of other peo-
ple. We must confirm the sacra-
mental truth of “full initiation” for
all persons, regardless of their sex-
ual orientation into the life, death,
and resurrection of the Body of
Christ by water and the Holy Spirit.
This point must never be compro-
mised because of the institutional
Church's assumptive need for una-
nimity in decision-making and its
desire to avoid conflict at all costs.
The sacrament of Baptism is a sign
given by Christ to a very broken,
violent and cynical world and is a
promise to all who receive and
accept it, that they will have full
and equal access to ALL the sacra-
ments of the Church. The exquisite
gifts of Christ's life, death, and res-
urrection were given not just for
“straight people,” but for all people.
The nature of Holy Baptism must
never be “sold down the Jordan
River” simply because it is the
politically expedient thing to do or
because of feared dissonance with-
in the life of the Episcopal Church
and the larger Anglican
Communion. And, in all of this, we
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must never be so overcome by the
negative criticism and imagery that
has been and is being generated
by some in our own country and
others from outside our Province,
that we lose sight of the greatest
gift that is ours as Episcopalians—
respectful balance.

I often find myself reflecting on
the words spoken publicly when
| was ordained to the priesthood
30 years ago...these words
come to us from The Book of
Common Prayer:

“It will be your task to proclaim by
word and deed the Gospel of
Jesus Christ, and to fashion your
life in accordance with its pre-
cepts. You are to love and serve
the people among whom you
work, caring alike for young and
old, strong and weak, rich and
poor. You are to preach, to
declare God's forgiveness to pen-
itent sinners, to pronounce God's
blessing, to share in the adminis-
tration of Holy Baptism and in
the celebration of the mysteries
of Christ's Body and Blood, and
to perform the other ministra-
tions entrusted to you.”

These words spoken by the bish-
op many years ago at my ordina-
tion have been forever burned
into my consciousness and are
centered at the core of my heart. |
consider them the profound defi-
nition of the sacred trust placed in
me as a servant and in all those
called to the priesthood and
ordained into the Episcopate.
These words changed my life, as
they should for anyone called to
offer his or her life to the
ordained service of Christ's Holy,
Catholic and Apostolic Church and
God's people. These words call
the priest into an inexpressibly

continued on next page
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deep and sacred place where he
or she is admonished without
reservation to care for all of God's
children. These words call upon
the priest to exercise the gift of
God's Blessing upon the diversity
of humanity and for those seeking
to know the presence and power
of the living God in their hearts.
These words call for the priest to
administer the sacrament of Holy
Baptism, a sacrament the Prayer
Book defines as “full initiation by
water and the Holy Spirit into
Christ's Body, the Church. The
bond which God establishes at
Baptism is Indissoluble” These
powerful words make no distinc-
tion between the color of a per-
son's skin, their ethnic or racial
background, their age, their male
or femaleness, their economic sta-
tus, their human sexuality, or the
general condition in life. None of
us must ever forget this if we are
to be faithful in “Claiming the
Blessing" The work that lies
before us tonight must clearly
focus first on the pastoral impera-
tive of full inclusion and then the
canonical process can follow it.

Pastoral considerations should
take precedence over canonical
form as the Church moves for-
ward to 2003 and Minneapolis. |
ask three questions of the larger
Church tonight:

Is it fair, theology sound, and pas-
torally appropriate to inhibit the
informed judgment and pastoral
care of good priests who serve
congregations where faithful,
committed, same-sex couples
seek the Church’s blessing of
their relationship when the bishop
of that priest's diocese prohibits
such action?

Is it an open and faithful pastoral
response to the gift of the Holy
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Spirit when a congregation’s dis-
cernment of a persons “Call" to
the ordination process is disre-
garded by a diocese simply
because that person happens to
be gay, lesbian and is living in a
monogamous, committed same
sex relationship?

Is there any grace or compassion
in forcing celibacy upon a gay or
lesbian person as the only option
if they are to be ordained to the

General Convention, such a reso-
lution to design a liturgical bless-
ing of a faithful, monogamous
relationship between two adults
was very narrowly defeated in the
House of Deputies; in the lay
order by only three votes...having
passed in the clerical order. Out of
that Convention came the forma-
tion of a Study Committee
through a “Mind of The House of
Bishops” Resolution that clearly
stated that the bishops will contin-

“..take the energy of this moment and
carry it, reincarnated as a bright flame,

to every corner of the Episcopal Church...

deaconate or priesthood? The
Church has always seen celibacy
as a discerned gift from God
rather than a forced solution to a
canonical conundrum.

As we approach General
Convention in Minneapolis next
summer, we need to work and
support the efforts now undertak-
en on our behalf through the part-
nership of “Claiming the Blessing!"
Those efforts are directed to the
approval at Convention of a liturgi-
cal blessing of the faithful, monog-
amous relationship between two
adults. And in order to accomplish
this, there must begin a very sys-
tematic program of education that
will assist dioceses, Convention
Deputies, the larger church mem-
bership, and Bishops in better
understanding why the approval
of such a liturgical blessing is
important. This education must be
developed by scholars and theolo-
gians who are solid in their disci-
plines and who have credibility
within the diversity, which defines
the Episcopal Church today.

As we work to this end, we must
all keep in mind that at the last

”

ue to study and be in conversa-
tion regarding issues of human
sexuality and will use as a primary
resource the work of a theological
study committee to be appointed
by Presiding Bishop Frank
Griswold. It is my deepest hope
and prayer that the work of
“Claiming the Blessing” will find its
way to work with the Study
Committee appointed by Bishop
Griswold to bring a much clearer
picture to the gathered delegates
in Minneapolis next summer.
Such an effort of collegial schol-
arship and two-way communica-
tion can be extremely helpful in
building bridges that must be
crossed if the Church is to move
to that place where we can sing
with truthfulness,

“The Church’s one foundation Is
Jesus Christ her Lord: She is his
new creation by water and the
word... Mid toil and tribulation
and tumult of her war, she waits
the consummation of Peace for
ever more; till with the vision glo-
rious her longing eyes are blest
and the great Church victorious
shall be the Church at rest”

continued on next page
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As we move forward with the
work of “Claiming the Blessing,”
so we must also challenge the
Episcopal Church to unleash its
resources to begin a new major
missionary work of significance.
Regrettably, the Church has found
itself too often immersed in cen-
tering its will and vast resources
on internal jurisdictional disputes
and canonical conflicts that have
taken its larger ministry away from
addressing conditions, both in this
country and beyond that continue
to demean and destroy the crea-
tures of God. As we move
toward full inclusion of all God's
children into the sacramental
and liturgical life of the Episcopal
Church, so we must also move
forward with haste, beyond
those internecine battles that
have threatened the unity of the
Church and Anglican
Communion, and address with a
passionate vigor the conditions
that promote and exacerbate the
spread of pandemic disease,
abject poverty, religious wars,
racism, misogyny, and illiteracy.
We do this not because it is the
right thing to do, although in
reality that is true...but rather we
do this because above all else,
above all our disagreements,
above all of our Church struggles
over authority, orthodoxy and
biblical interpretation, we are
called by Christ to engage a bro-
ken and divided world. We must
be clear that the core teachings
of Jesus call us to engage the
world in order to seek healing
and reconciliation rather than to
disengage from the world in
order to preserve our too often
limited sense of religious integri-
ty and authority. How damning
for us all to forget the core
teaching of Jesus; “As you have
done it to the least of these, so
you have done it to me”

Today as an example, the total
number of people infected with
HIV AIDS is fast reaching 40 mil-
lion souls. 95% of the affected
people are in the developing
world. About 7's of these reside in
Sub-Saharan Africa. Children make
up more than 20% of the infect-
ed people in Africa. Beside these,
some 13 million children have
been orphaned— a number which
some estimates suggest could
double within the decade. These
numbers are not improving—
some 10,000 people are newly
infected every day. This amounts
to 4 million people a year. United
Nations AID" estimates that 40%
of today's 15 year olds in Ethiopia
and the Ivory Coast will become
infected. The number is 60% in
South Africa and Zambia. In the
last 24 hours, 15,000 people died
from AIDS in Africa. Tomorrow
and every day thereafter— another
15,000 people daily will die of
AIDS. How can we as a Church
be so engrossed in our own inter-
nal battles that we are immune
from this horror?

AIDS and the destruction of a
whole generation of a people is
not our only issue to address. We
have yet to see peace in the Holy
Land, Palestine, and Israel. War
with Iraq looms large on our radar
screen and an increasing number
in our own country, especially chil-
dren, suffer below the federally
defined level of poverty as the
economy of the United States
continues to sour. 401kK’s are
becoming 201k's and will eventu-
ally become 101k’s or worse.
Failures in public education—
especially within our inner cities—
and gun violence continue to
claim the futures of our youngest
and most vulnerable. Famine in
Africa will claim over 1 million
souls or more in 2002 alone.
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The list of failures of the human
experiment continue to mount at
an alarming rate and as we “Claim
the Blessing” here tonight, so may
we claim a new resolve as a
Church to live into a model of dis-
cipleship that identifies itself more
with the purposes of the God of
all creation and less with the pur-
poses and agendas of humankind.
As a Church, we have been too
often tempted to follow a Jesus
who would bring us unity at any
price and an unrealistic sense of
peacefulness, ease and melan-
choly. But such a Jesus can only
bring great danger to the Church.
For in very truth, the Church is
the living, breathing body of
Christ in our ever-shrinking global
community. The late Presiding
Bishop of the Episcopal Church,
John Hines, once said;

“If you concentrate on Jesus Christ
with the expectation that such a tac-
tic will ground you in a Gospel that
transcends causes and insulates
you from conflict, you will be sorely
disappointed. Flee to Jesus to
escape harassment of causes and
you will find yourself driven by
Jesus back, into all causes you
imagined you had left. But this
time... Jesus will harass you like
the "hound of heaven” that he is.
The more you genuinely concen-
trate upon the person and ministry
of Christ, the more you will be driv-
en into confrontations in his name
with the powers of darkness and
with the demonic structures that
demean human life and frustrate
and scar the human spirit”

In the months that follow our
gathering here in St. Louis, may
the dialogue on full inclusion and
same sex liturgical rites be accom-
panied by reasoned discourse,
solid scholarship, sound listening,
continued on page 27
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2002 St. Louis Conference: ‘Claiming the Blessing’

The Rev. Dr. Carter Heyward gave a workshop on blessings from a feminist perspective.

The Rev. Dr. Bill Countryman, Professor of
New Testament at the Church Divinity School
of the Pacific, gave the keynote address of
the last plenary session.

The Rt. Rev. John
Bryson Chane, Bishop
of Washington, gave
the other keynote
address during dinner.
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Reverend Michael
Hopkins presents
the Right Reverend
Edmond Browning
with the Louie
Crew Award.

Participants were encouraged to become
charter members of the Claiming the
Blessing Responsibility Circle and to bring
their pledges to the altar.

The Rev. Ed Bacon, Rector
of All Saints Episcopal
Church, Pasadena, led
participants in a bit of
snapping, clapping, and
singing before speaking
about the importance of
financial supporting of
Claiming the Blessing.
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After dinner, two former presidents of Integrity—Kim Byham (left) and Fred Ellis (right) paused for a photo with current president, Michael Hopkins (center)

Evangelism was a main topic of interest.
There were workshops on evangelism to
the GLBT community and using the Alpha

curriculum with GLBT folk.

VOICE OF INTEGRITY

A welcoming reception was held at the conference hotel on Thursday evening, 7 November.
There were approximately 180 registrants, including these folks from the Diocese of Virginia.

From the President
from page 7

even allowed to be used universally.
We are quite deliberately advocating
for a rite whose use would be
optional for the sake of the unity of
the Church we love. We believe in

our heart of hearts that our relation-
ships are equal to heterosexual rela-
tionships, whether or not the term
“marriage” is appropriate for them,
and so, in our heart of hearts, we
believe the rite used to publicly cel-
ebrate them should be equal. But
that is not what we are asking for.

We are compromising, moderating
our position, for the sake of the
Church. We do so in the spirit

of a resolution from the 1920
Lambeth Conference (Resolution
9:VII): "We believe that for all,
the truly equitable approach to
union is by way of mutual defer-
ence to one another's con-
sciences." We offer compromise
in the spirit of that same resolu-
tion, which said, “We can only
say that we offer it in all sincerity
as a token of our longing that

all ministries of grace, theirs

and ours, shall be available for
the service of our Lord in a
united church.”

These words were said in the
context of ecumenical dialogue,
but they are appropriate for
our current internal dialogue,
which looks far more like ecu-
menical dialogue—dialogue
across deep and serious divi-
sions—did in the 1920's.

Liberals and conservatives, pro-
gressives and traditionalists,
must learn to live together in
this Church or there will be no
Church in which for us to live.
But learning to live together
must mean “mutual deference”
not moratoriums or some insis-
tence that we all convert to
being “moderates.”

My second message to the
church at large is that we are
not going anywhere. Gay and
lesbian Christians make up a sig-
nificant portion of the Episcopal
Church in the United States of
America. We will continue to
do so after General Convention
2003 no matter what happens.
We will not attempt to get our
way by threatening to leave.

| ask those on all sides of this

continued on next page
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debate to make this commit-
ment as well.

Now three comments especially
for our conservative brothers
and sisters.

First, we do not desire for you to
go away. Yes, some sympathiz-
ers with our movement have said
from time to time that it would
be just as well if you did. Of
course, some of yours have said
the same about us. Let us
together commit ourselves to
finding every way possible to
move forward with our debate
without threatening either schism
or purge. It is simply not neces-
sary for us to do so.

As the President of Integrity, |
am willing to sit down with the
President of the American
Anglican Council and discuss
ways we can proceed with the
debate about our differences
without tearing each other down
or apart. Preferably our respec-
tive media officers should be
present as well.

Second, we do not desire to force
same-sex blessings on you or any-
one. We do desire to enable
them in those places where the
church is ready to receive them as
a blessing but is not able to
because of an understandable
desire for some level of national
recognition. Of course we will
continue to work towards local
communities desiring to bless
same-sex unions. Of course you
will work to keep them from
doing so. We ought to be able to
live with each other's efforts on
that level.

Third, we do challenge you to
stop scapegoating lesbian and gay
Christians for every contemporary

ill'in the Church, particularly for
our current state of disunity or the
potential for the unraveling of the
Anglican Communion. You know
as well as we do that the issues
are far deeper than human sexu-
ality. They are issues of scriptural
interpretation and authority,
including the very different polities
that exist in different provinces of
the Communion and whether or
not local autonomy is a defining
characteristic of Anglic-anism.
Issues of human sexuality are just
one tip of that very large iceberg
and if sexuality went completely
away tomorrow, the iceberg would
still be there.

Lastly, to our leaders, including
our Presiding Bishop Frank
Griswold, Dean George Wemer,
the President of the House of
Deputies, the Executive Council of
the Episcopal Church, and all
those planning for General
Convention 2003:

We urge you to find a way for this
debate to happen at General
Convention in as open a way as
possible. There is no way it will
be made to go away or even be
marginalized from the agenda of
the Convention. The more, in
fact, there is an attempt to do so,
the more center stage it will
become. That's not a threat, just
reality, just how it works.

As part of this openness we ask
that neither we nor conservatives
within the Church be painted as
extremists. If the Episcopal
Church is a truly diverse church
there are no extremists, nor is
there anything “mainstream.” All
streams are mainstream in the
Episcopal Church. So called
“moderates” do not have any
more of a claim to higher ground
than anyone else, and, truth to
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tell, most Episcopalians, including
myself, are a strange mixture of
traditionalist, moderate, and pro-
gressive. To many people in the
national church | am perceived
as one of the most wild-eyed
progressives or revisionists, to
myself, | am a relatively orthodox
moderate, to many of my parish-
ioners | am a sometimes rigid
traditionalist. Which is to say,
only, | think, that | am a fairly
typical Episcopalian.

Earlier | asked for a meeting with
my counterpart of the American
Anglican Council. Why don't you,
Bishop Griswold and Dean
Werner, call together the leader-
ship of the American Anglican
Council and Claiming the Blessing
and work with us to make the
debate happen. We are both
going to be there and we are
both going to be working hard to
affect the Convention, and, | can
tell you from experience, we will
affect the Convention.

This Conference is not about get-
ting our way or else. This
Conference is a means to further
the healthy debate within the
Church, to deepen it on a theo-
logical level, to begin to articulate
how we see the blessing of same-
sex unions as a part of the
Church's moving forward in mis-
sion rather than hindering mis-
sion. We believe that it is time for
the church to claim the blessing
found in the lives of its faithful
lesbian and gay members and to
further empower them for the
mission of the Church. We are
trying to find a way forward in this
endeavor that holds as much of
this church we love together as
possible. We ask all our fellow-
Episcopalians to join us even if
they disagree with us.

VOICE OF INTEGRITY
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Bill Countryman’s
Address

We are gathered here to claim the
blessing— that is, to celebrate the
gospel at work in the lives of peo-
ple. Particularly gay and lesbian
people, but that's a way of cele-
brating the gospel at work in the
lives of everyone. It's a way of
saying that God plays no favorites,
that even you, whoever you are,
are really and truly welcome here.

I've noticed that people who
object to what we are working
toward here often speak of it as
the work of a 'gay/lesbian lobby,'
the functional equivalent of the
'outside agitators' of the not so
distant past. They like to say that
this is the world's agenda intrud-
ing on the life of the church. It's
such a silly misconception, really.

The church ought to be delight-
ed, of course, if it found people
outside the church beating down
its doors, clamoring for its bless-
ing. But | don't see that happen-
ing. Some people outside the
church could hardly care less;
others are actively suspicious. No
one is beating down the doors.

As we all know, this movement
has come from within, welling up
from the Spirit, from the hearts
and minds and lives of faithful
church folk— at first, mostly gay
and lesbian people whom God
hauled into the church by trick-
ery or main force or any of
God's other familiar wiles and
who have managed to stick it
out in often hostile environ-
ments. Over time, we have
increasingly been joined by our
bisexual, transgendered, and het-
erosexual friends as well.
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The issue of blessing our unions
has arisen for us as a result of our
growth in faith, hope, and love;
and it summons us to further
growth. The last few decades
have seen extraordinary outpour-
ings of grace among us. What
strikes me when | visit parishes
that have joined in this undertak-
ing is that the tone of life in them
is not partisan or polemical. What
| encounter again and again is a
sense of deep gratitude for God's
ability and willingness to surprise
us with new gifts of insight, with
new faith and new hope, even in
the difficult times in which we live.
And we celebrate these gifts by
sharing them with others.

God has come to meet those of
us who are gay and lesbian— and
our transgendered and bisexual sis-
ters and brother as well, though
that conversation is less clearly
developed at this point— God has
come to meet us with grace. And,
despite what many of us had
learned earlier in church, that grace
has turned out not to be contin-
gent on our becoming imitation
heterosexuals. If it is contingent on
anything, it is contingent on our
own move toward integrity through
the embracing of God's gift to us
of our sexual orientation.

Now God's gifts are not just for us,
and we haven't kept them just to
ourselves. Over and over again, we
see lesbians and gay men, people
who would have been hiding in
the shadows of our church a gener-
ation ago, now coming forward to
contribute their gifts, their strength
and loyalty and wisdom, freely and
openly to the whole community of
faith. And heterosexual people
who have seen this happening
have also been freed to give more
generously of themselves.

The move to have a form of
blessing for same-sex unions s,
in an important sense, an appeal
for justice. But it is even more a
renewal of grace, an opportunity
for the whole church to renew its
trust in God for the future. And it
is a celebration of one of God's
greatest gifts— our human love
for one another.

I want to return to this theme
toward the end of this address.
But first | want to say a little
about what it means that we are
Anglicans dealing with issues of
sexuality here as Anglicans. Our
position is rather ironic, in fact.
What we're living out here
together is classic Anglicanism.
What? us radical activists? (Well, |
actually have trouble applying the
phrase 'radical activist' to myself,
but that's how many see us.)
Yes, we are in the odd position
of being the principal advocates
of classical Anglicanism in the
Episcopal Church. And we do it
in the context of a religious land-
scape shaped not by Angli-
canism, but by the Geneva tradi-
tion of Reformation Protestantism.

But what do | mean here by
'classic Anglicanism'? | mean the
broad mainstream of Anglicanism
as it was shaped in the
Reformation. It was formed, in
the 16th and 17th centuries, in
contradistinction to two other
types of Christianity, both of
which thought they knew the
mind of God pretty well: Roman
Catholicism and the Geneva tra-
dition, whose chief English repre-
sentatives were the Puritans. We
worked to distinguish ourselves
from both— and especially from
their assumption that they knew
the mind of God so well.

continued on next page
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This isn't just a modern way of
interpreting those remote times.

It was their own way of seeing the
issues, too. It was particularly the
Puritan challenge that caused
Richard Hooker to write Of the
Laws of Ecclesiastical Polity. (We
don't read Hooker much any
more; but he's worth reading.
And if you decide to try him out,
read him aloud; it's easier to
catch the sense that way.)
Hooker put the theological chal-
lenge that confronted classic
Anglicanism very succinctly in a
marginal note he wrote in a reli-
gious tract: "Two things there are
which greatly trouble these later
times: one that the Church of
Rome cannot, another that
Geneva will not erre.'

Classic Anglicanism, by contrast,
focused not on having a detailed
and certain knowledge of the mind
of God, but on maintaining life

and conversation in the faithful
community. We believe that no
one will ever know it all, but that
the Sprit will work with us in the
unity (not uniformity) of the church
to bring us toward truth.

Rowan Greer has described the
theological approach of St.
Gregory of Nyssa in words that
could well be used for much of
Anglican theology:

Like the rest of the church fathers
Gregory made no attempt to create
a system of doctrine. Truth, for him,
was elusive and could never be
available in its fullness in this world.
As a result, his ideas are designed
to establish paths that lead toward
truth, to describe facets of a truth
that in its unity escapes our grasp.

This could be an epigraph for
Anglican theology generally.

And this was precisely the great
issue that formed us. Hooker was
broadly sympathetic to the theology
of Calvin and the Puritans. What he
objected to was their utter certainty
of knowing the mind of God— their
unwillingness to err. Classic
Anglicanism values the ongoing life
and conversation of the faithful
community, however awkward and
irritating it may become, far above
such doctrinal assurance, attractive
though it may seem. We are pretty
sure the assurance is mistaken. We
are also pretty sure that God's help
will not fail us if we continue to
work and pray together.

This Anglican focus on maintaining
the unity of the church has created
a big house, one with room for all
sorts of people. Some of us have
taken our theological cues from
Rome (or, at least, from Medieval
Western Catholicism), some from
Geneva. There's nothing wrong
with including both.

But it's not the Anglo-Catholics or
the Puritans or their later heirs, the
Evangelicals, who have held the
Anglican Church together. In fact,
they've been the primary sources
of schism. What's held us together
is that classic Anglican concern for
the life and conversation of the
faithful community. | have yet to
hear any advocate of blessing gay
and lesbian unions threaten to
leave over the issue. The threats of
schism come from elsewhere.

Now, if we're trying to live out clas-
sical Anglicanism here, we need to
recognize that this is a counter-cul-
tural act in our country. The cul-
ture religion of America isn't
Anglicanism; it's the religion of
Geneva. It expresses itself particu-
larly in a certain way of reading
the Bible— a way presupposing
that the Bible is a well-camou-
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flaged book of rules. No one ever
seems to explain why God should
have wished to make such a rid-
dle of these rules. They just tell
us that they have deciphered
them and will be happy to
impose them on the rest of us.

This is a presupposition that many
of us grew up with. Indeed, even
Americans who have no real con-
tact with Christianity assume that
this is its original norm. Well, it's
not. And it's certainly not our
Anglican norm. What have
Anglicans seen in Scripture? Well,
it's beautifully expressed in a poem
by Thomas Trahemne, late 17th-cen-
tury Anglican priest and poet. It's
titled 'The Bible' and it starts off in
a kind of breathless excitement:

1. That! That! There | was told
That I the son of God
was made,

His image, O divine! And
that fine gold,

With all the joys that
here do fade,

Are but a toy, compared
to the bliss
Which heavenly, God-like,
and eternal is.

2. That we on earth are kings;
And, tho we're cloth'd with
mortal skin,

Are inward cherubins;
have angels' wings;
Affections, thoughts,
and minds within,

Can soar through all the coasts of
Heaven and earth;,

And shall be sated with
celestial mirth.

This prospect of relationship
with God is, for us, the center
and purpose of the scriptures.

We have to maintain and preserve
the tradition through which God
continued on next page
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has so richly graced us. And that is
exactly what we are seeking to do
here. We claim simply to be heard,
to be conversed with as members
of the faithful community, as part
of our community's ongoing con-
versation with the Holy Ghost and
with one another as we learn to
hear the Gospel afresh.

If there are those within the
Episcopal Church who already
know the mind of God too well
to go on participating in this
conversation, to go on maintain-
ing the unity of the church—
well, we have to say to them,
'We do not want you to go. We
want to have you in the faithful
community. But we are main-
taining the classic Anglican tradi-
tion here. And we will not give
that up to keep you here.'

Those who know too much to be
Anglicans have left us before, the
Puritans being the first and most
obvious example. Perhaps others
will leave in the future. We will
grieve their departure. But we are
going to keep on celebrating
God's gifts to us in this tradition
as we have received it.

To move toward the blessing of
lesbian and gay unions is impor-
tant because all members of the
church ought to be treated equal-
ly and with equal respect. But
there is even more to it. It is
important because it touches on
the love that is at the very heart
of our faith, of our relationship
with God. Christianity, having been
formed in the world of Late
Antiquity, precisely at the point
when the Western World took a
very negative turn against sexuality
in general, has been struggling for
many centuries to understand the
meaning of love— all sorts of love—
in our relationship with God.
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It's a truism that Christianity is
focused on love— and equally a
truism that we fail to live up to
that. Our attitudes toward those
with whom we disagree lapse
easily into quite savage hostility.

| hope that we who have experi-
enced this kind of hostility from
others will learn not to let it infect
and consume us, will keep discov-
ering ways to speak with love and
respect even when we are not
met with the like. Louie Crew is
my great model in this matter.
Only the truth that we can speak
with love is truly of God.

But there is a further dimension
to this whole issue of love that
comes into play in what we are
doing together this week.
Theologians of the last century
sometimes spoke of Christian
love (agape) as if it had nothing
to do with the more familiar
human love that goes by the
name of eros. | think it's fair to
say that this is no longer a com-
monly accepted assumption
among scholars or theologians.

To the contrary, we recognize
afresh what Christians have recog-
nized, in their various ways, from
the beginning: that human desire,
the same desire that informs our
human loves, is an integral part of
what draws us to God. The Song
of Songs enshrines this principle
in the heart of our Scriptures. The
love of the human beloved is our
closest, most decisive analogy to
the love of God.

Both loves are difficult to express
adequately. But somehow poets,
from antiquity to today, have
learned how to write of this skit-
tish, well-camouflaged beast we
call 'eros." You may not think that
love poetry is important to
Christian faith, but if the poetry

of human love ever ceased to
exist, we would lose the best
means we have to speak of our
drawing near to God.

Gay men and lesbians learn early
in life that the largely heterosexual
poetry of love that we encountered
in school is actually speaking of the
same eros that inhabits our souls,
even if it doesn't always get the
pronouns right. And, of course,
there is far more lesbian and gay
love poetry than we were allowed
to know about back then. Either
way, the poetry of love, no matter
what the orientation of the poet,
belongs to all human beings
because it deals with something
absolutely basic to our humanity.

And it can become, for us as
Christians, a doorway to God.

Let me be clear what | am

saying here. | don't mean to say
that human eros is always beaut-
iful or innocent. For that matter,
our human love of God is not
always beautiful or innocent. History
tells us that either can become
mixed up with greed, with hatred,
with violence.

What | am saying is that without
human eros, we would have
almost no analogy for our relation-
ship with God. Flawed as all human
eros is, it is still the best thing in our
makeup, the brightest treasure that
God placed there. And it is by this
that God calls us home.

Well-meaning people sometimes
say to me, 'Why can't the gay and
lesbian community just hold back
on this point so that the church can
get on to more important things in
its mission?' To that, my answer is,
'Spiritually, there may not be any-
thing more important.' | do not say
that to slight the other very real suf-

continued on next page
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ferings of the world— the disaster,
say, of AIDS in Africa or the unfin-
ished strugge against racism here
and throughout the world. | say it
rather because our reluctant, body-
avoidant Christian psyche needs to
understand that this blessing of
unions is not finally, for lesbians
and gay men, about social conven-
ience, or status, or even justice. It is
about our access to God.

We, of course, know that our loves
give us access to God. But the
church at large needs to under-
stand that, too. And as the church
comes to understand it, | believe
all Christians will be freed to
rediscover the passion of their
relatedness to God in new ways.
This is not just for lesbians and
gay men. It is for everyone.

What is our task now? Our task, first
and foremost, is to live as people
of faith, to live in celebration of
God's generosity, to live as people
shaped radically, from the ground
up, by our experience of the
gospel, to live as people converted
to trust in God, to hope in God's
continuing presence with us, to
love the way God loves us.

And in our particular place and
time, one way we have to do this is
to hold up the loves of gay and les-
bian people as opportunities for
blessing. Through them, God's
blessing can come to us and does
come to us. Through them, God's
blessing can and does come to
the people around us. For the
church to extend its blessing does
not make our unions better; it
simply acknowledges and gives
thanks for the blessings of God
already present.

The church’s blessing is important
not because God cannot bless
without it! God is not constrained

by our fears and anxieties, by our
hugging of blessings to ourselves
and denial of them to our neigh-
bors. God blesses where God
wills. But we, the church, need to
be a part of that blessing— for our
sake, not for God's. That's why we
continue to move toward this
goal— so that grace and blessing
will continue to abound ever
more and more, in this world as
in the age to come.

Convention

from page 9

“to speak well of” Can the church
withhold blessing? Certainly, in its
official, liturgical sense. Priests and
bishops should only “pronounce”
blessing over those things or per-
sons the community of faith lifts up
as being mediators of blessing. That
means that the authority

to pronounce blessing over partic-
ular persons or things can change
over time within a community
and vary from community to
community, particularly from cul-
ture to culture. Our Anglican
Comm-union has long said that
the only truly universal "blessings”
are Baptism and Eucharist (see
the Lambeth Quadrilateral).

Prepared by the Claiming the
Blessing theology committee:
Michael Hopkins, Elizabeth
Kaeton, Joseph Lane, Mark
Kowalewski, Katie Sherrod

Chane's Address

from page 19

and be bereft of the confronta-
tional behaviors that have divided
the Church in the past and have
made it difficult for real change to
occur. May we be about the work
of reconciliation and building
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trust. And may we be about build-
ing respect with those who will
disagree with us and seek reconcil-
iation with those whose disagree-
ments are parametered by bitter-
ness and enmity. Rem-ember
the words of a great Archbishop
of Canterbury, William Temple,
who was eloquent in his under-
standing of discipleship and con-
troversy in the life of the
Communion as he experienced
it during his time. He said:

“It is a sad reflection upon the
sincerity of Christian discipleship
that so often in the history of the
church, controversy has been
conducted with bitterness and
has been associated as both
cause and effect, with personal
animosity. It is truly said that to
become bitter in controversy is
more heretical than to espouse
with sincerity and charity the
most devastating theological
opinions; and by this standard
the “orthodox” are condemned
as grievously as their opponents.
Progress in apprehension of the
truths of the Gospel must chiefly
come by the intercourse of
minds united in friendship, so
that they can do that most diffi-
cult thing to which St. Paul refers
as it ought to come naturally-
"speaking the truth in love”

Thank you for sharing your time
with me tonight. May God bless us
all... so that we may be a blessing
to others. And may we all speak
the truth in love!l Amen

The Right Reverend John Bryson
Chane, Bishop of Washington,
November 8th 2002
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Conference Newsletter
from page 4

Conference 2002 in St. Louis.
Much has been begun, but there
are miles left to go and with the
holidays behind us and the calen-
dar turned to 2003, the march
toward Minneapolis is indeed gath-
ering momentum and we have our
work cut out for us.

We will gather this week with 20
members of our Steering
Committee to continue the work
begun in St. Louis and to create

a schedule for the months ahead.
Our work includes finalizing the
Theology Statement introduced in
November, creating a curriculum
companion for distribution at the
parish and diocesan level, and
scheduling Regional CTB Gatherings
to continue to spread our vision
of a way forward in the spirit of
Anglican comprehensiveness.

I truly believe that the work of
Claiming the Blessing gaining
General Convention approval for
the inclusion of liturgies for the
blessing of unions other than mar-
riage in the Book of Occasional
Services is a vision whose time
has come, is a goal that will move
the church forward in mission and
ministry and is an opportunity for
evangelism which will breathe
new life into our work and our wit-
ness for the Gospel. Indicative of
how near we are to achieving that
vision are the tactics already being
employed by those in opposition.

Claiming the Blessing has
answered the questions and con-
cerns that have been raised
through the years in our compre-
hensive Theology Statement. In
response to “We don't even know
what it is you are asking for" we
have provided a Theology of
Blessing. In response to the time-
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The Rev. Susan Russell, Executive Director of Claiming the Blessings and Director of Comm-
unications for Integrity, welcomed participants to the banquet.

worn biblical arguments, Walter
Brueggemann has offered a brilliant
and incisive apologetic for inclusion.
In response to the Frequently
Asked Questions from the church
at large, we have provided answers
set firmly in the context of our
Anglican heritage.

Having offered this prophetic vision
of a church ready to embrace all of
the baptized fully into the Body of
Christ, our opposition has turned its
attention from the issues in front of
us to the very authority of General
Convention and presuming to
speak from the traditionalist per-
spective has concluded that deci-
sions about same-sex partner-
ships... affects the very founda-
tions of the common life of the
Episcopal Church and its claim to
status as a church in the catholic
tradition. The Authority of General
Convention, as found online at
www.seadinternational.com)

| write today to reiterate the
claims we made together in St.
Louis... that we who advocate for
the approval of rites for blessings
are speaking from the traditional

perspective of those whose
Christian faith has the DNA of
the English Mother Church of
the Elizabethan Settlement
coursing in our veins, who claim
the clarity of Cranmer, the sage-
ness of Seabury and the heroism
of Hines as our heritage and who
dare to vision a community of
faith where unity and unison

are not confused.

We advocate with the history of
ECUSA under our belts, with our
homework done and our argu-
ment ready to sway the “Move-
able Middle"... who know as well
as we do that those who cry
schism do not speak for the his-
toric Anglican faith... who yearn
for a way to move beyond a
“chicken little” approach to diver-
sity and who may very well be
looking to us in the weeks and
months ahead as the center of
traditional Anglican comprehen-
siveness... the bearers of the
tradition that brought them

to or kept them in the church

as we have known and been
embraced by it.

continued on next page



VOICE or INTEGRITY

| am more and more convinced

that the Blessing We Claim has less
to do with liturgical rites for a tiny of

percentage of God's already
blessed community of faith than it
does with the blessing of an
Anglican heritage which is in seri-
ous danger of being hijacked by a
fundamentalist, misogynist, hetero-
sexist agenda which has nothing at
all to do with the Gospel as the
Spirit is continuing to reveal to us...
but everything to do with power,

Analysis of the
Waiting List

By John Clinton Bradley

In July 2000, General
Convention failed to authorize

the development a rite for bless-

ing same-sex relationships.

To demonstrate the large num-
ber of couples in the Episcopal
Church still waiting for such a
rite, Integrity created an online
“Waiting List" at www.integri-
tyusa.org/waitinglist. Gay and
lesbian couples— at least

one member of which was

an active Episcopalian— were
invited to publicly register on
the site. Below is summary of
the data collected:

- Between 14 July 2000 and 17

control and oppressive authority.

Trust with us that the heritage we
inherit is stronger than that. Join
with us in praying for strength and
wisdom and perseverance as we
move forward to Minneapolis. And
work with us to offer to those in
this church we love who are
"tossed and turned” by the divisive
rhetoric and sky-is-falling theology
being offered by these our “opposi-
tion” an alternative vision of a non-

December 2002, 134 same-
sex couples registered.

- Of these couples, 69 percent
(93) were male and 31 per-
cent (41) were female.

- These couples resided in 55
different dioceses.

- The number of years these
couples had been together
(at the time they registered)
ranged from less than one
year to 39 years, for an average
of 9.6 years.

- Only 130 couples indicated
whether or not their relation-
ship had already been blessed
or celebrated in a religious con-
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anxious presence, a heavenly ban-
quet set for all who come seeking
to live in mutuality with God and
each other and a sense of the pos-
sibilities we, as American Anglicans,
can offer a world desperately seek-
ing a way to live together in peace
and find unity in our diversity.

Blessings,
Susan Russell, Executive Director
Claiming the Blessing

text— 62 percent (81) reported
“no” and 38 percent (49)
responded “yes!

- Of those couples that reported
having a religious ceremony, 26
indicated that they had a holy
union, commitment celebration,
or wedding in a house of wor-
ship. Five couples indicated
their anniversary was celebrated
at church. Eight couples indicat-
ed having a house blessing or
commitment celebration at
home. Two couple reported an
outdoor event.

- Of those couples who had reli-
gious ceremonies, 34 of them
continued on page 34
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Ohio’s Three Integrity Chapters Provide a
Presence at PFLAG’s Landmark Biennial Conference

at PFLAG's national conference.

i i

Steve Bickford of Dayton receives Integrity’s literature from Mike Wernick, Integrity/Central Ohio

Columbus, Ohio, September
2002- With assistance from
Integrity’s national office, Ohio's
three Integrity chapters (Cincinnati,
Columbus, and Cleveland) com-

bined forces and resources to
provide a loving, Christian pres-
ence at PFLAG's biennial national
conference in Columbus, OH
from September 27-29, 2002.

Representing Integrity as a whole,
the three Ohio chapters provided
materials about the Episcopal
church’s stance on GLBT issues,
highlighted the seven resolutions
passed at the 2000 General
Convention, promoted the
Claiming the Blessing conference
in November 2002, and answered
other questions.

PFLAG, the country’s premier
national, non-profit organization of
parents, families and friends dedi-
cated to promoting the health and
well-being of gay, lesbian, bisexual
and transgender persons, focused
its 2002 biennial conference on
“PFLAG: Family Voices For Equality.”
A rousing conclusion followed
three spirited days as about

continued on page 33

Producing a chapter newsletter: a spiritual discipline?

by Patti O'Kane

Newsletters are three things: 1) a
pain, 2) a gift and 3) service. |
notice that in many organizations
newsletters are becoming the way
of the Jurassic period, basically
extinct. Crafting newsletters is a
pain because it requires work,
sacrifice and focused time.
Newsletters are a gift because
they connect us to each other
and apprise us of happenings
around us. Newsletters are service
because of all the above plus they
usually attempt to build communi-
ty. In a recent 60-second library
book browsing, | read one of the
Dalai Lama's astute observations.
He believes that the signs that
America is in a moral crisis
include the building of too many
prisons and our heavy reliance on

advances in technology to solve
our problems. Why is it that
despite advances in communica-
tion, printing, computer software,
etc. newsletters are becoming
non-existent? Even as | type |
see this as a spiritual discipline.

I am giving of myself, time, ener-
gies, etc. for others, hopefully for
the greater glory of God. This
may sound self-serving but | can
assure you | have 200 things |
would rather be doing. Most of
us view newsletter maintenance
as a chore, not as an opportunity
for prayer, community and
spiritual discipline.

So | applaud all the chapters and
individuals who plod, scribe and
commit to their chapter newslet-
ters. When | see the small piles
that are sent to me, | immediately

dread trying to compose a mean-
ingful chapter column. However
once | begin, my spirits are uplift-
ed and | experience great affec-
tion for all the chapters and mem-
bers who work tirelessly for their
local communities and Church. |
know that in some communities
the work is particularly risky as
there can be significant conse-
quences for being out and vocal.
I couldn't help but smile when |
read that Integrity/South Central
Kansas was one of the hosts at St.
Andrew in Derby for the (St.
Francis Day) Blessing of the
Animals. The one horse in atten-
dance enjoyed the church'’s grass
but was annoyed by the barking
canine companions. When | read
paragraphs like that | wonder

continued on next page
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where the traditionalists get the
idea that we are a one-issue
group. Frankly we are just plain
mainstream and uphold a great
deal of respect for many traditions
and rituals. | am impressed by
the chapter's attempts to provide
programs that focus on “building
intimacy and communication
skills”. They have been using the
Rainbow Family Values video
series and invite a presenter to
discuss what they have viewed.
If you want to know more about
this contact them at:
www.integritywitchita.org

Watch the diocese of Kansas. At
their last diocesan convention a
resolution, which attempted to
stop Bishop William Smalley from
proceeding with “blessing of cou-
ples outside of marriage”, was
defeated. I'm sure the Kansas
chapters have been a significant
force in the resolution’s defeat
and the Bishop's willingness to
bless gays & unmarried straights.

An Integrity Memphis member
recently unearthed chapter
archival material and noticed that
since 1992 the chapter has risen
from the number 3 largest chap-
ter in the organization (to #2 in
'93) down to number 9 in
October 2002. I'm always
impressed when a chapter holds
its own in the top ten. The chap-
ter invited Quaker and pastoral
counselor, Dr. Ron McDonald for
a fall retreat. He is the author of
Building The Therapeutic
Sanctuary: The Fundamentals
of Psychotherapy— A Pastoral
Counseling Perspective. The
Advent-December of their news-
letter In the Bluffs, made it to
press with eye stopping Advent
purple and 6 informative pages.
I'm waiting to see what the next
six-month Integrity Book & Video

Discussion group (going strong
after 5 years!) selection will be.
The October Bluff reported that
the formerly Twinkie Museum
Gay & Lesbian Video Festival is
now called OUTFLIX (I never did
learn where the “Twinkie” name
came from). The chapter promot-
ed a wonderful, must see video
titled, “Trembling Before G*d". This
moving film tells the stories of
Orthodox Jewish gay men and
lesbians who remain orthodox in
the face of harsh abandonment
by family and most Orthodox reli-
gious leaders. The September
book for discussion s titled
Escaping God's Closet by Duncan
Mayes. The August Bluff describes
the book as “a memoir of an
Anglican priest who lived in pre-
war England, worked on the early
civil rights movement and estab-
lished a ministry in the Castro on
the eve of the AIDS epidemic.
Sounds like a remarkable
priest/story/book.

Integrity/Fort Lauderdale contin-
ues to provide an easy to read, in
depth review of local, national and
Church events with its aptly
named newsletter, Waves. | read
in Waves that in my own back-
yard, Frank C. Moore Il, the origi-
nator of the AIDS Red Ribbon,
died of complications of AIDS at
the age of 48 in NYC. Moore was
a prominent Manhattan painter
and board member of Visual Arts,
a NYC group that raised funds for
artists with HIV/AIDS. This little bit
of information has prompted me
to explore the idea of trying to
secure some of Moore's paintings
for the Association of Nurses in
AIDS Care annual conference (my
professional nursing group) to be
held in NYC in November 2003. |
always love it when a little column
leads to one big meaningful link.
"Ah", what a good incarnational
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autumn and Advent theme
Integrity/Dignity of Madison
announces in their newsletter,
Identity-ID: "On a mission to
rediscover our neighbors”. They
have identified “five ambitious
directions"they want to focus

on: spiritual development, educa-
tion, feminism, social activism,
and socializing. | was curious

by this statement though:”
Regardless of which of these five
areas you choose we clearly
believe that, while the Church
and society remain important,
our greatest responsibility is to
the individual”. This is a formida-
ble and admirable mission for a
chapter about to celebrate its
25-year anniversary.

Congratulations to another old
timer, Integrity/Baltimore who cele-
brated its 12 or 13th (I got 2 differ-
ent anniversary dates in their
announcements) anniversary in
November. It's hard for me to
believe this chapter is 12+ years
old. I was regional VP during their
early days and may have even
carried their charter on Amtrak to
some of their warm, friendly
events. We need your efforts and
the mission of /D of Madison
even more as we proceed with
“Claiming the Blessing” at General
Convention. Seems like both chap-
ters always claim their blessings!

| see from the Fall Marginal
Notes, newsletter of Integrity-
Houston, that over the summer

a few members asked Integrity
founder Louie Crew to name pos-
sible Integrity resources for trans-
gendered persons. | was struck
by the inquiry since in national
the full inclusion of transgendered
persons has always been a given.
Louie's response was not printed

continued on next page
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however | trust he mentioned that
in the 2000 General Convention
in Denver, Laurie Labarth from
Vermont was a gentle but effec-
tive Integrity legislative volunteer.

I think what national found
changed hearts was not resources,
books or videos but instead stories
and the rolling up of sleeves
together in a common task. Just as
|/Houston has initiated with their
guest speaker, the first step is to
invite and listen to the stories of
transgendered individuals. Laurie
and | shared a room together at
Convention. She kept me sane as
I managed the Integrity booth. Her
story alone did not dispel bias,
fears or attttudes but getting to
know and spend time with her
did. I'm proud that Laurie has
been part of our national leader-
ship at the Convention.

The Spring-Summer 2002
Marginal Notes highlighted a
moving reprinted article on the
conversion from homophobia of
then interim Dean of the
Cathedral of St. Paul (Erie, PA),
John B. Chane. Dean Chane is
now Bishop of Washington, DC.
In 1978, then Dean Chane was
living in a small New England
town comfortable with his homo-
phobic baggage. He received a
phone call from one of the
divorced “pillars of the congrega-
tion” (a woman who had endured
a violent, abusive marriage and
was raising two small children).
The woman told the Dean that
she "had met the person of her
dreams” and added, “John | want
you to meet this special person to
talk about recognizing, affirming
and claiming our love for one
another”. Naturally the Dean
assumed the woman was talking
of marriage until she showed up
at his office with another woman.
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The Dean listened to their story
and finally the question was
popped, “Is there a possibility that
you as a priest and the Church
would recognize our wonderful
relationship and bless it?" Now
folks this was 1978 and there
were no supports for gays and
lesbians in the diocese, let alone
public conversations of this
nature. Something happened in
that room that night and the
young priest's heart was changed.
He proceeded with counseling
the couple. "On a beautiful crisp
winter's night, with a small contin-
gent of family and friends includ-
ing my wife Karen and our two
young sons, gathered in the glow
of candlelight within the Sacred
Space of All Saints Chapel, | wit-
nessed and blessed this relation-
ship for the Church...

Over the years the Dean would
move on and in 1996, while in
Southborough Massachusetts's, as
he prepared to leave for San
Diego to be Dean of St. Paul's
Cathedral, a young woman came
up to him at one of his last servic-
es. Her face was vaguely familiar.
She told Dean Chane that she
was the daughter of that woman
and of the couple he had blessed
18 years earlier. She thanked him
for “doing what was right in stand-
ing up for my mother...". | wish
more priests would sit down and
listen to the stories of gays and
lesbians. Not a single church
resource, video or book can have
this effect. It is in meeting each
other in the space of the heart of
Jesus that lives are changed.

Normally I skip reading Bishop let-
ters in chapter newsletters howev-
er the heading “Like a Nail in the
Shoe-The Lambeth 1998
Resolution on Homosexuality' in
Integrity Toronto's August 2002

newsletter, Integrator caught my
eye. It's a reprinted letter that was
sent to The Church Times. At first
I thought, “isn't just like a (privi-
leged) bishop to compare
Lambeth to a nail in a shoe when
others lose their jobs or lives for
being gay". But then | calmed
down and read the letter. If you
have some time, read this gentle
shepherd’s letter:
www.geocities.com/integritytoron-
to or request a copy from the edi-
tor, Chris Ambridge. | strongly sug-
gest that you download Sister
Thelma Anne's 2nd series article,
“Welcoming the Stranger: What
does the Bible say?". Contrast this
title to Toronto's theology and
praxis. Since 1997 Toronto has
shared the table in a joint
Eucharist with members of
Fidelity-a group that advocates

for traditional Church teachings
on homosexuality.

Whenever someone writes a col-
umn they take the risk of misinter-
preting, misreading or relaying
inaccurate information. | created
the Pulitzer of boo-boos when |
reported the inaccurate demise of
|/Fort Lauderdale member John
Graves. What was untimely about
my notice was my premature
obituary as John Graves is very
much alive. When he was hon-
ored for his charitable contribu-
tions to the Sunshine Cathedral |
thought it came from a will, not
his wallet. John, I am very sorry
for reporting a falsehood but I'm
very glad you are alive. I'm sure
your friends are relieved of my
unintentional error. John was gra-
cious when he e-mailed me to
give me the first person account
of his miraculous resurrection
from my column. John and
friends, | am sorry for any pain or
confusion | caused!

continued on page 34
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Ohio Conference

from page 30

explored a host of crucial issues
facing gay, lesbian, bisexual and
transgender people. Conference
planners and attendees were grat-
ified as overall attendance num-
bers topped 750.

Conference attendees expressed
appreciation for Integrity's pres-
ence, asked about local welcom-
ing and affirming congregations
in their home states, shared sto-
ries about the challenges and
successes in their own Dioceses,
and about their families and
GLBT relatives.

Mike Wernick, Integrity/Central
Ohio said "I applied for booth
space as soon as | learned that
PFLAG would be holding its con-
ference in Columbus. | was excit-
ed about the prospect of repre-
senting our church and our organ-
ization at this gathering. It went
well, and | was reminded of what
Mike Harbin, Integrity/Central
Ohio's Vice-President has said
several times; that our efforts are
often much more effective and
far-reaching than we can imagine.”

An Invitation
to the Stoles
Project!

The Shower of Stoles Project is an
education and advocacy program
dedicated to ending ecclesiastical
discrimination against gay, lesbian,
bisexual and transgender people of
faith. The Project centers around a
collection of nearly one thousand
liturgical stoles with attached sto-
ries to provide a striking, powerful
witness to the results of ecclesiasti-
cally rooted discrimination. The

stole— symbols of leadership in
service to a faith community— have
been donated by GLBT people of
faith from 21 denominations
across North America, including a
number from members of the
Episcopal Church.

We invite you to become a part of
this extraordinary collection— and
this vital work! You can participate
in these ways:

- Donate a stole to the project,
for yourself, a friend or family
member, or GLBT folks in
your congregation.

- Have a display of the stoles
for your congregation, school
or church gathering.

Make a special effort to help us
collect Episcopal stoles for
WOW2003. WOW: Witness Our
Welcome is the largest GLBT ecu-
menical conference in the nation;
over 2,000 are expected to gath-
er in Philadelphia Aug. 14-17. We
are hoping to have the largest
collection of stoles in our history
on display at WOW. You can be

a part of it!

WHO CAN DONATE A STOLE? The
Shower of Stoles is not limited to
those who have been ordained,

or have lost their ordination. ANY
GAY, LESBIAN, BISEXUAL OR
TRANSGENDER PERSON WHO IS
ACTIVE IN THE LIFE AND LEADER-
SHIP OF THEIR FAITH COMMUNI-
TY CAN DONATE A STOLE! In
addition to priests and other minis-
ters we have stoles from church
school teachers, musicians,
trustees, students and many oth-
ers. Your church can also partici-
pate by making individual stoles for
its GLBT members, or by making a
“signature stole” of support.

WINTER 2003

HOW DO | DONATE A STOLE? You
can find out everything you need
to know about making a stoles by
visiting our website at
www.showerofstoles.org. Make a
celebration out of it! Have a stole-
making party at your church— an
easy way to make several stoles
at once. Stoles can be donated
anytime; those received by July
18 will be taken to WOW2003.
Have questions? E-mail us at
stoleproj@aol.com.

HOW CAN WE DISPLAY STOLES
FOR OUR CHURCH OR GROUP?
The Shower of Stoles display is a
powerful tool for encouraging
conversation about issues faced
by GLBT people in the church.
Nothing makes these issues quite
as real— or as personal— as the
stories on these stoles. Consider
having a small display of stoles at
your church someday soon. You
can order as few as 10 stoles,
and requests for small numbers
of stoles can usually be filled on
short notice. We would also be
happy to help you arrange a larg-
er display. More information
about arranging for a display of
stoles can be found on our web-
site: www.showerofstoles.org.

WE'D LIKE TO HEAR FROM YOU!
E-mail us today at
stoleproj@aol.com with your ques-
tions about making stoles, or
arranging for a display. We'll give
you all the help you need!

VOICE OF INTEGRITY
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Old Address

New Address
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Waiting List Analysis

from page 29

reported that clergy presided—
more than half of the clergy
(19) were Episcopalians, while
the remainder (15) was clergy
from other denominations and
faith traditions.

- Seven couples reported secular

recognitions of their relation-
ships— such as civil unions or
domestic partner registrations—
either in place of or in addition
to, religious ceremonies.

WINTER 2003

Spiritual Discipline
from page 32

Making errors, causing confusion,
creating mayhem are all the risks
of writing columns. It still boils
down to a pain, a gift and a serv-
ice. | hope more and more mem-
bers and friends will see the craft-
ing & editing of newsletter along
with the stuffing of envelopes and
licking of stamps as a spiritual dis-
cipline which leads to grace.
Newsletter production reminds
me of the monks of one abbey
who produce raisin bread. They
aspire to unceasing prayer even
during assembly line duty. They
are so attuned in their mundane
task of examining raisins, they can
instinctively hear the mild click of
a hidden pebble amid the

Integrity Change of Address Form

Please mail this form to: Integrity, Inc., P.O. Box 1246, Bayone, NJ 07002.

Name(s)

Address

City

Phone

Name(s)

Address

City

Phone

Email

State

Diocese

State

Diocese

raisins. Mundane work, such as
creating or sustaining a chapter
letter, can foster a stillness and
openness to the voice of God.
How many of us can say our
service leads us back to God?
How many of us engage in pur-
poseful activity that amounts to
listening for pebbles on an assem-
bly line? Rather than purchasing
more and better technology to
assuage our spiritual hunger, maybe
we have to see writing chapter
newsletters as a spiritual disci-
pline; a discipline far more chari-
table and grace filled than the
discipline we expend at the gym.
In the new year think about sacri-
ficing some time for the heart
and not just for the pecks and
abs! May your new year be filled
with grace and peace!

ZIP

ZIP
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INTEGRITY NEEDS YOU TO BE A NETWORK COORDINATOR

WINTER 2003

Did you know that...

» more than a third of Integrity members are not affiliated with a local chapter?

» half the dioceses in the Episcopal Church have no organized Integrity presence?

+ a General Convention 2000 resolution to develop a rite for blessing same-sex
relationships was defeated by only 10 deputies?

Since change begins at the local level, Integrity recently created a new way for Integrity members
to work together at the grassroots—diocesan networks.

A network is composed of all Integrity members in a diocese. The primary missions of a network are to
monitor local issues of concern and organize responses. This includes helping elect General
Convention deputies who are GLBT-friendly. Each network has a volunteer coordinator, who is appoint-
ed by the Integrity regional vice president. Regional vice presidents are the primary liaison between
nation Integrity and diocesan networks. Unlike chapters, networks do not meet on a regular basis.
However, they are encouraged to sponsor four gatherings a year: a presence at diocesan convention,
an educational activity for local congregations, an outreach activity to the local GLBT community (e.g.,
presence at pride festivals), and a social activity for members. Network members communicate prima-
rily through e-mail lists, supplemented by postcards for those without e-mail access. Networks do not
have bank accounts. However, coordinators are given a small budget and are reimbursed by Integrity
for allowable out-of-pocket expenses [such as postage and long distance telephone calls].

Integrity's goal is to have a network coordinator in every diocese currently without a local chapter by
General Convention 2003. The following dioceses currently do not have a chapter or network coordinator:

Churches in Europe Los Angeles San Joaquin
Colombia Maine South Carolina
Delaware Massachusetts Springfield
Dominican Republic Michigan Taiwan

East Carolina Montana Vermont

Eastern Oregon Navajoland Virgin Islands

Eau Claire Nebraska West Missouri
Ecuador Nevada West Texas

Haiti Newark West Virginia
Honduras Northern Michigan Western Kansas
Indianapolis Northwest Texas Western New York
Kentucky Northwestern Pennsylvania Western North Carolina
Litoral (Ecuador) Quincy Wyoming

If you are willing to serve as a network coordinator, please e-mail networks@integrityusa.org. Kindly indicate
your diocese. Network coordinators will be listed on http://www.integrityusa.org/networks

and added to an e-mail list exclusively for them. (Coordinators must have e-mail.) Coordinator will also be
provided with the contact information of Integrity members in their diocese.

VOICE OF INTEGRITY
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Integrity Membership Form

Please mail your check or money order with this form to: Integrity, Inc., P.O. Box 1246, Bayone, NJ 07002.

All contributions are tax deductible to the extent permitted by law.

| want to share in Integrity's work for justice for [ Individual Annual Membership, $35
GLBT folk! Please enter my membership as checked [] Couple Annual Membership, $60
and begin my subscription to Voice of Integrity. [ Low Income/Students/Seniors, $10

CONTRIBUTE TO INTEGRITY ONLINE!
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